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Book Reviews
The Whole Christ: Legalism, Antinomianism, and Gospel Assurance—Why 
the Marrow Controversy Still Matters. By Sinclair B. Ferguson. Wheaton: 
Crossway, 2016, 256 pp., $24.99. 

Sinclair Ferguson’s The Whole Christ explores two related, perennial issues in 
the Christian life. First, the twin tendencies of legalism and antinomianism 
with their root. Then the problem of assurance. He does this in a profound 
and engaging way with an obscure, eighteenth-century, intermural Scottish 
Presbyterian debate—the Marrow Controversy—as the backdrop. After 
providing the historical context, theological terms of debate, and introducing 
Thomas Boston and other main players, Ferguson embarks on his “extended 
reflection on theological and pastoral issues that arose in the early eighteenth 
century, viewed from the framework of the present day.” The issues? The 
ramifications of our answer to a fundamental gospel question: “Who is the 
God whom we come to know in Jesus Christ ( John 17:3)? What is he really 
like, truly like—deep down, through and through?” (19). 

Ferguson argues that legalism and antinomianism flow from the same 
well, namely, a distorted view of God. As such, the antidote to one is not 
the other, but the true gospel. Legalism stems from the idea that to receive 
anything from a misanthrope deity, it must be earned. It’s as old as the garden, 
Ferguson contends. Legalism was at the bottom of Eve’s antinomianism, 
poisoning her affection for her heavenly Father. Legalism sees “naked law,” 
rather than “law from the gracious lips of the Father” (82). Legalism sepa-
rates Christ from his benefits, making salvation conditional and free offers 
of the gospel impossible. Legalism often manifests itself in a self-righteous 
temper, jealousy, and a spirit of bondage. 

Antinomianism arises out of the same warped view of God, abstracting 
God’s law from God’s character and viewing the law as a covenant of works 
alone, rather than a gracious rule for life. Ferguson identifies three strands of 
antinomianism, the dogmatic, experimental, and exegetical, none of which 
necessarily overlap and the latter being the most prevalent in evangelical 
circles. In his estimation, proponents of exegetical antinomianism understand 
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the tripartite division of the law as superimposed on the text of Scripture 
and deny the epochal theology of the law in classical Reformed orthodoxy. 
In short, he defends Covenant Theology and seems to have his sights set on 
New Covenant Theology and biblical theologies with similar tendencies. 

The Gospel conditionalism of legalism exacerbates the problem of assurance, 
of course, and Ferguson tackles the problem head on, positioning his insights 
in the well-worn “Calvin versus the Calvinists” debate. The reality is that Calvin 
and later adherents of the Westminster standards all made the crucial distinc-
tion between the essence and experience of faith. Yes, assurance of salvation is 
at the core of faith. No, assurance is not always the experience of the believer. 
Assurance of Christ (believing Christ can save) becomes the assurance of 
salvation (believing you have believed), developing through biblical under-
standing, sanctification, and the testimony of the Holy Spirit. Yet the lack of 
assurance is a regular, if not normal, part of the Christian life, and Ferguson 
helpfully catalogues a number of hindrances to the full assurance of faith. 

Ferguson demonstrates his pastoral sense in touching the nerve of so much 
of what has ailed Christian piety throughout the centuries and continues to 
wreak havoc today. If God the Father did not give his Son out of love for the 
world, then “whosoever believeth” will be suspicious of his demands and doubt 
their union with Christ. If those symptoms sound more like heart issues than 
head issues, it’s because they are. Ferguson powerfully asserts that it is possible 
to have an orthodox head and a legalistic heart, for instance. He critiques much 
of contemporary preaching and moral laxity as having an attitude or posture 
problem. However, though he takes aim at a lot of things he sees as potentially 
deadly in the church today, The Whole Christ is in no way a screed. It offers the 
true gospel and it does so engaging in serious exegesis.

This book is obviously a mature reflection, something Ferguson admits in 
the introduction has been simmering for a very long time. He has successfully 
arrived at the other side of complexity, offering a simple, though not simplistic 
presentation in his characteristically clear, vivid, and compelling style. His 
intended audience is the church at large, despite the technical theology and 
remote history, and the church has been well served. 

Andrew S. Ballitch
Westwood Alliance Church, Mansfield, Ohio
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Matthew’s New David at the End of Exile: A Socio-Rhetorical Study of Scriptural 
Quotations. By Nicholas G. Piotrowski. Leiden; Boston: Brill, 2016. 315 pp., 
$138.00 Hardback.

Nicholas Piotrowski is president of Indianapolis Theological Seminary and 
professor of NT, Greek, and Hermeneutics. Matthew’s New David at the End 
of Exile is the author’s published PhD dissertation completed at Wheaton 
College. Piotrowski has recently published Pocket Paradigms for Biblical Greek 
and has a forthcoming volume on hermeneutics. He brings energy to the 
table of Matthean studies, and he sheds new light on the formula-quotations 
Matthew frontloads into the prologue of his gospel. 

There are thirteen formula-quotations in the Gospel of Matthew (e.g., 
Matt 1:22 “…to fulfill what the Lord had spoken by the prophet”). Seven 
of the thirteen are stacked into the first four chapters of Matthew’s narrative 
(1:22-23; 2:5-6; 2:15; 2:17-18; 2:23; 3:3; 4:14-16). Piotrowski contends that 
these quotations are strategically placed and serve as “intrusive commen-
taries” to help guide readers (12). They function to import OT prophecies 
and their respective “narrative worlds” into Matthew’s text and highlight 
important themes and expectations (205). This sort of “intertextual con-
versation” establishes definitions and orientations that Matthew wants his 
readers to bear in mind at the beginning and throughout the duration of 
his narrative (XV).

Much of Matthean scholarship to date has focused on the Christological 
significance of these formula-quotations. Piotrowski argues, upon evaluating 
all the data and using a social-rhetorical approach to these texts, that the 
formula-quotations are more than Christological; they actually serve an 
ecclesiological purpose as well. The quotations shed light on who the people 
of God really are. He says, “The struggle, then, is not simply over whom the 
Christ is or whether Jesus of Nazareth is the Christ, but also over whom the 
ongoing people of God are and what time it is on the redemptive-historical 
calendar. This is Christology as a means to an end: to bring the church to 
understand themselves as Yahweh’s return-from-exile people” (14). 

Piotrowski formulates his thesis as follows: “Matthew’s prologue-quota-
tions give shape to the narrative’s Christological and ecclesiological vision by 
drawing on the language of Israel’s exile and restoration” (4). Piotrowski goes 
on to clarify, saying, “The prologue-quotations, individually and collectively, 
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select a frame that evokes one pervasive OT subplot: <David/end-of-exile>” 
(4). These frames are meant to prime readers to help them read the rest of 
the narrative accurately. By highlighting the themes of David and the end of 
the exile, the formula-quotations are meant to help readers see that Jesus is 
the new and better David who comes to lead his people out of exile. 

An important part of Matthew’s New David at the End of Exile is the reading 
strategy Piotrowski uses throughout his study. Taking cues from Umberto 
Eco, Piotrowski stresses the importance of understanding the “cultural 
encyclopedia” of the author and his original audience (24). In the case of 
Matthew’s formula-quotations, attention must be paid to the Evangelist, the 
Matthean community, the particular OT author quoted, and the community 
of the OT particular author. 

Using socio-rhetorical criticism, Piotrowski decides to narrow his inves-
tigation to three “textures” that Matthew seems to sew together (22). First, 
he looks at the “inner texture” of Matthew’s narrative world. As a Model 
Reader, Piotrowski attempts to interpret Matthew’s text in the way that Mat-
thew directs through his text. Upon doing so, he observes large volumes of 
intertextuality. Therefore, Piotrowski next gets into the “intertexture,” which 
are the narrative worlds of the quoted texts, and how these contribute to 
Matthew’s narrative world (23). These first two studies make up the bulk of 
the chapters. Last, Piotrowski looks at “ideological texture” which examines 
the capacity of a text to participate in social and cultural developments in 
the historical world (23). In the end, Piotrowski takes readers in the text, 
around the text, and in front of the text. 

After an introductory chapter that details the concepts mentioned above, 
Piotrowski begins exploring the formula-quotations themselves. Chapter two 
looks at the effect of Isaiah’s narrative world in Matthew 1:18-25. Piotrowski 
repeats this process in chapters three (with Micah), five (with Hosea and 
Jeremiah), six (with “the Prophets”), seven (with Isaiah), and eight (with 
Isaiah). The process begins by looking closely at the formula-quotation in 
its Matthean context and then at how the quotation functions in Matthew’s 
narrative. After this kind of examination in Matthew’s text, Piotrowski studies 
the quoted text in its OT context. Finally, Piotrowski brings readers back 
into Matthew’s narrative, highlighting Matthew’s “conversation” with the 
quoted prophet. Piotrowski pays careful attention to cultural encyclopedia 
and devotes meticulous care to each context individually and in light of the 



Book Reviews

153

whole redemptive storyline. Upon such investigations, Piotrowski claims 
to uncover Matthew’s desired effect upon his readers.  

Chapter four of Matthew’s New David at the End of Exile pauses the pro-
cess of formula-quotation analysis and dives into a study of the late second 
temple period. Such an excurses is warranted because in chapters two and 
three Piotrowski identifies significant pointers to the frames David and End-
of-Exile. If Matthew has intentionally inserted such culturally and historically 
loaded frames, then a Model Reader should acquaint himself with other texts 
in the cultural encyclopedia. Piotrowski argues that there are in fact themes 
of David and End-of-Exile extant in second temple texts, and they shed light 
on Matthew’s first century audience’s understanding and expectations. Some 
of the second temple texts recognize the sixth-century BC return to the land 
as the end of the exile. Many other texts, however, communicate a “dissat-
isfaction” with the sixth century BC return and see the exile as “an ongoing 
experience/theological crisis” (108). Piotrowski claims that the second temple 
perspective on the exile is one of “unresolved multidimensional theological 
dilemma” (109). Into this historic context, Matthew’s Gospel speaks, and 
the Evangelist’s unique contribution to the conversation serves to highlight 
Christ as the New David who has come to end the exile. 

Having studied the texts themselves carefully, Piotrowski concludes his 
work by suggesting what sort of effects the insertion of the formula quotations 
had on the Matthean community. He proposes that Matthew’s first century 
readers would have been keen to the texts and their respective narrative 
worlds to the extent that they understood Matthew’s intent to highlight 
a new definition of Israel. This would have helped them, ecclesiologically 
speaking, to form their identity as the people of God by virtue of allegiance 
to Jesus—the New David who would lead them out of exile. Furthermore, 
Piotrowski argues that the rest of Matthew’s Gospel is to be read with these 
frames as “hermeneutical guides” (27). Therefore, when Matthew concludes 
his work with the Great Commission, the rhetorical effect on the first century 
community would cause them to see subsequent believing communities who 
respond to Jesus’ end-of-exile summons as part of the people of God as well. 

Matthew’s New David at the End of Exile is textually careful and thought-
fully put together. Piotrowski forms insights about Matthew’s desired effect 
of the formula-quotations that do not seem to be present in the work of 
other Matthean scholars. In this sense, his work is a valuable addition to the 
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Matthean scholarship conversation. Furthermore, if the Evangelist really 
was intending to create a “hermeneutical guide” for his readers, then it is 
important for readers to know so and read accordingly—whether they are 
reading in the first century or the twenty-first century.

While Piotrowski proposes strong arguments with detailed scriptural 
support, some may have trouble agreeing with all of his conclusions. In his 
survey of second temple literature, Piotrowski found sources that understood 
the sixth century BC exile to be over. If the exile ended with Israel’s return 
to the land (either in fact or in the mind of Matthew or his audience), then 
some of the fundamental claims of Piotrowski’s thesis break down. There 
will also be some readers who see less continuity between Israel and the NT 
church, and they may struggle to make as many intertextual connections as 
Piotrowski does. Lastly, the repetition of method for each formula-quota-
tion might seem tedious to readers. Others, however, will appreciate such 
consistent labor and highly value the resultant insights.

Matthew’s New David at the End of Exile is detailed and technical, yet 
Piotrowski writes in a way that is clear and thought-provoking. This volume 
is likely best suited for graduate or post-graduate readers who are willing to 
invest substantial mental focus. Upon doing so, readers will be richly rewarded 
for their efforts. Piotrowski has given a gift to Matthean scholarship and 
biblical theology as a whole. Matthew’s New David at the End of Exile comes 
highly recommended for the right audience. 

Mark R. Kelley, MDiv 
Compass Bible Institute, Aliso Viejo, CA

Beauty, Order, and Mystery: A Christian Vision of Human Sexuality. Edited by 
Gerald Hiestand, and Todd Wilson. Downers Grove: IVP Academic, 2017, 
229 pp., $26.00 paper.

Gerald Hiestand is an associate senior pastor at Calvary Memorial Church 
in Oak Park, Illinois. Along with senior pastor, Todd Wilson, they have 
cofounded the Center for Pastor Theologians which seeks to produce biblical 
and scholarly content aimed at helping pastor/theologians in their service of 
the church. Beauty, Order, and Mystery is a series of essays first presented at 
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the 2015 annual meeting of the Center for Pastor Theologians. In this book, 
the various authors argue that since the fact that humans are created male 
and female “matters to God [it] ought to matter to us” (3). Consequently, the 
editors establish a goal of presenting a Christian vision of human sexuality 
that is at once beautiful, orderly, and mysterious.

Beauty, Order, and Mystery attempts to address a variety of problems that 
plague our culture and churches related to broken sexuality. The editors 
group these essays into three parts. Part One presents a theological vision 
for sexuality. Todd Wilson introduces the concept of “mere sexuality” (based 
on his book of the same name). He calls evangelicals to examine how they 
think about sexuality by presenting a compelling vision of joyful Christian 
rhetoric, compassionate tears over sexual brokenness, and the hope that the 
promise of the gospel will one day make all things right. Beth Felker Jones 
develops a theology of sex and gender using a creation through redemption 
paradigm, while Wesley Hill presents a sound explanation for the biblical 
prohibition against same-sex marriage by interacting with two very com-
pelling pro-homosexual arguments. In an unusually thoughtful discussion, 
Jeremy Treat offers a pastoral response to a culture that exalts the authority 
of personal choices and deifies the self. Richard Mouw summarizes this 
section by challenging pastor theologians to study the many challenges that 
our culture presents regarding human sexuality.

Part Two focuses on the brokenness of sexuality evident in our culture. 
Daniel Brendsel explores the concept of personal identity through the phe-
nomenon of “selfies.” Denny Burk presents a brief warrant for a biblical 
position on trans-sexual identity while questioning whether Mark Yarhouse’s 
Understanding Gender Dysphoria is a biblically faithful response. Gerald 
Hiestand investigates the power inequality between women and men. He 
concludes with a theodicy expounding God creative wisdom in design of 
the sexes. In a uniquely personal essay, Joel Willitts encourages pastors not 
to ignore the more profound repercussions and trauma incurred in victims 
of sexual abuse. Finally, using Oliver O’Donovan’s Resurrection and the Moral 
Order, Matthew Mason suggests that believers’ thoughts about gender dys-
phoria are related to the resurrection.

Part Three considers biblical and historical reflections regarding gender 
and sexuality. Amy Peeler exegetes 1 Corinthians 11, concluding that our 
physical bodies matter because they are the vehicle for displaying the glory 
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of God. Matthew Levering surveys the sexual ethic teaching in the writing of 
Thomas Aquinas. Matthew J. Milliner reviews the impact of John Boswell’s 
two pro-homosexual works, Christianity, Social Tolerance, and Homosexuality 
and Same-Sex Unions in Premodern Europe. In evaluating these seminal works, 
Milliner sheds light on the concept of close spiritual friendships, thus refuting 
Boswell’s justification for same-sex unions. In the final chapter, Matt O’Reilly 
develops an aesthetic framework for sexuality by associating heterosexual 
covenant monogamy with the image of God. More than any of the other 
essays, O’Reilly develops a theology of sexuality by aesthetically grounding 
his argument in the assertion that human being is designed to communicate 
the mysterious beauty of God by being created in his image. He maintains that 
the heterosexual covenant union reflects the other-oriented love within the 
trinity and is beautiful because it embodies and magnifies the image of God. 
Any sexual activity outside of this covenant distorts the image of God. He 
goes further to state that evangelicals have focused on a defense of marriage 
that is logical and moral but has mostly ignored the beauty of God’s design 
for marriage that points to the beauty of a creative, faithful, and triune God.

As a series of essays, the writing in Beauty, Order, and Mystery varies but is 
consistently high quality. Combined, all the essayists accomplish the stated 
purpose of developing a compelling vision for human sexuality. Further, this 
book also accomplishes the goals of the Center for Pastor Theologians. As 
a scholarly work, Beauty, Order, and Mystery provides a thorough consider-
ation of a variety of topics relating to human sexuality. The authors interact 
with many important works in the field of Christianity and sexuality. Where 
they disagree, the counter-argument is well thought out, persuasive, and 
sound. This book maintains a consistent, yet compassionate emphasis on 
a biblical definition of marriage and scripturally appropriate expression of 
gender and sexuality.

While some of the essays where more academic in style, Beauty, Order, 
and Mystery excelled at presenting a pastoral emphasis when dealing with 
issues of sexuality. This pastoral focus was particularly evident in the essays 
of Todd Wilson, Jeremy Treat, Joel Willitts, and Matt O’Reilly. These writers 
were compelling in calling the church to rethink how she seeks to love those 
who are struggling with broken sexuality. Thus, Beauty, Order, and Mystery 
would be especially beneficial for pastors and counselors who must develop 
a compassionate, biblical approach to help those who are casualties of the 
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sexual revolution and caught in the horrible consequences of sexual sin.

Tamim J. Khaliqi, MD, PhD Student, 
The Southern Baptist Theological Seminary, Louisville, KY

Philosophy: A Christian Introduction. By James K. Dew, Jr. and Paul M. Gould. 
Grand Rapids: Baker Academic, 2019, 289 pp., $26.99 paper. 

Philosophy: A Christian Introduction is an introductory text for Christian 
philosophy. James K. Dew, Jr. is an associate professor of philosophy and the 
history of ideas at Southeastern Theological Seminary. Paul M. Gould is the 
founder and president of Two Tasks Institute and is the author of multiple 
books on apologetics and philosophy. The goal of Philosophy: A Christian 
Introduction is to “provide an opinionated survey of each subarea of inves-
tigation and then point the reader in the direction of a distinctly Christian 
approach” (p. 5). While most introductory philosophy texts focus on the 
development of the western philosophical tradition, Philosophy: A Christian 
Introduction surveys the four primary areas of philosophy and provides 
a framework for further in-depth study in any given area. While they do 
describe the primary activities of philosophy to be argumentation, analysis, 
and synthesis, the authors also see philosophy as providing considerable 
value for the Christian. Dew and Gould maintain that an understanding 
of philosophy leads one to think clearly and is thus critical in preparing for 
the ministry. They also describe a strategic evangelistic function for philos-
ophy as Christians seek to understand their culture, expose false ideas, and 
present the truth of Christianity. Finally, they present philosophical study 
as a path for spiritual formation leading to greater Christ-likeness. As they 
move through the disciplines of epistemology, metaphysics, philosophy of 
religion, and ethics, Dew and Gould survey a variety of philosophical con-
cepts, compare these ideas to Scripture, and provide a Christian conceptual 
framework guiding clear biblical thinking.

The book has four parts, one for each of the principal philosophical disci-
plines. The authors first discuss epistemology by surveying various approaches 
to truth, justification, and belief. They address many contemporary cultural 
issues regarding the relativity of truth and also introduce Christian responses 
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in the field of epistemology such as reformed epistemology and virtue episte-
mology. Chapter 6 presents a well thought out discussion of natural revelation 
and design by interacting with Hume’s objections to design arguments for 
God. Part 2 focuses on metaphysics and includes chapters on materialism 
and idealism, the problem of universals and properties, freedom and deter-
minism, and the nature of the mind-body problem. These chapters contain 
complex concepts; however, the authors take care to provide understand-
able definitions for the primary terms. They also clearly illustrate difficult 
concepts. Part 3 covers the philosophy of religion by considering arguments 
for the existence of God; a thorough discussion of the problem of evil, 
divine hiddenness, and divine interaction; and an overview of various views 
regarding life after death. The shortest section, Part 4, covers ethics. Drew 
and Gould first provide a basic overview of different metaethical positions 
before considering normative ethics. The authors include a glossary at the 
end of the book that provides basic definitions for terms expanded in the 
text. An extensive bibliography offers several key sources that allow one to 
investigate the subareas of philosophy.

Philosophy: A Christian Introduction has several strengths. Arranging the 
book around the four primary areas of philosophical study allows one to get 
a broad idea of basic concepts without going too deep into them. Definitions 
are generally clear and accompanied by appropriate illustrations. Even dif-
ficult concepts are presented clearly and concisely while at the same time 
introducing significant figures and their ideas. The authors use syllogisms to 
affirm and refute various arguments. This approach exposes the reader to a 
style used in philosophical writing. Thus, the authors provide a framework 
for understanding the basics of philosophy and a base to delve further into 
various specialty fields. Another strength of the book lies in how the authors 
interact with ideas that have clear cultural and worldview significance. Par-
ticularly helpful discussions included truth and post-modernism (chapter 
2), Plantinga’s A/C model (chapter 3), free will and determinism (chapter 
10), and substance dualism vs. materialism/physicalism (chapter 11).

Philosophy: A Christian Introduction is useful for anyone wanting an intro-
duction to the academic field of philosophy. Thus, it would serve well as an 
introductory philosophy text possibly accompanied by a more traditional 
history of philosophy text. It introduces the major areas of philosophical 
thought and the major questions within that area. The authors interact with 
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critical philosophers and their concepts in a manner that is even-handed and 
fair. Overall, the authors meet their goals of providing an accessible survey 
of philosophy with a distinctly Christian approach.

Tamim J. Khaliqi, MD, PhD Student,  
The Southern Baptist Theological Seminary, Louisville, KY

In Defense of Conciliar Christology: A Philosophical Essay. By Timothy Pawl. 
Oxford: Oxford University Press, 2016. 288pp. $110.00, hardcover.

Timothy Pawl is Professor of Philosophy at the University of Saint Thomas in 
St. Paul, Minnesota. He completed his PhD in philosophy at the University 
of Saint Louis under the guidance of Eleonore Stump and has expertise in 
metaphysics, philosophical theology, and moral psychology. Recently, he 
published a follow-up book to this present work with Oxford on Extended 
Conciliar Christology that will be of interest to anyone intrigued by the project.

Pawl’s book follows its title with precision. His goal and thesis are chiefly 
to defeat arguments against Conciliar Christology rather than construct 
positive arguments in its favor (1). What are these arguments he attempts 
to defeat? The three primary objections that require defeaters according to 
Pawl are: (A) Conciliar Christology entails that Jesus is aptly characterized 
by incompatible predicates which is impossible (B) If Jesus is immutable he 
could not become anything which would mean the incarnation is impossible 
(C) If there is a single Jesus then there is a single nature or will in him which 
denies Conciliar Christology (13). The first objection is the one which Pawl 
dedicates the lion’s share of his time to in the following chapters. Chapters 
2 and 3 take a step back and briefly outline the terms (e.g., “person” and 
“nature”) and the metaphysics of Conciliar Christology. Conciliar Christology 
must be defined for the objections to make sense. His definition focuses on 
a Thomistic model that affirms a concrete human nature rather than abstract 
because it is the right way to read the church councils, along with the fact 
that it enjoys overall historical support (29, 40).

Once Conciliar Christology is defined Pawl defends it against the first 
objection of incompatible predicates in chapters 4 through 7. The objection 
in full form is: “anything divine is (and, it seems, must be) eternal, uncreated, 
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and omnipresent. But everything human is (and, it seems, must be) non-eter-
nal, created, and non-omnipresent” (77). How can Jesus truly be predicated 
as both eternal and non-eternal or omnipresent and non-omnipresent as 
Conciliar Christology maintains? These cannot be simultaneously true of 
one individual prima facie. Despite this, Pawl argues that this charge does not 
follow. Jesus can truly be predicated as eternal and non-eternal or omnipresent 
and non-omnipresent. But how? Before examining his own preferred proposal, 
he surveys multiple unsatisfactory attempts at holding both as true, noting 
how each ultimately flounders. Then in chapter 5 he offers three common 
revisions of Conciliar Christology that deny some aspect of it and affirm the 
objection of incompatible predicates. Richard Cross often denies the divine 
predicates of Christ, Tom Morris often denies the human predicates of Christ, 
and Kenotic Christology denies certain predicates at different times. Having 
said this, it is to be noted that Cross and Morris both mix their responses, as 
Pawl notes (100). All three assume that the incompatible predicates cannot 
be predicated of Jesus truly at the same time. Finally, in chapter 7 he explains 
his own preferred method which denies the truth of incompatible predicates 
by putting the two natures of Christ to serious work. Jesus is eternal regarding 
his divine nature and temporal regarding his human nature.

Chapter 8 finally begins the defense against objection two, focusing on the 
attributes of immutability, impassibility, and atemporality. Then in chapter 
9 he addresses the third objection arguing that two natures, minds, or wills 
does not entail two persons or any form of quasi-Nestorianism.

Given this very brief summation of Pawl’s book, I struggle to note any signif-
icant problems. I do wonder if the lack of space given to the second objection 
is a problem. I say this because based on my reading of challengers to Conciliar 
Christology, this objection garners a significant amount of attention. At least 
in Protestant circles, this objection may be advanced more frequently than 
incompatible predicates, though its assumption is never far in the background. 
Of course, this is not a negative per se. Rather, it is my preference for a fuller 
defense of the classical attributes in relation to the incarnation.

Moving from the potential negatives, I want to highlight several strengths. 
First, Chapter 5 offers a refreshingly clear and useful refutation of three 
prominent denials of Conciliar Christology. Tom Morris is often lauded as 
a premier defender of the logic of Conciliar Christology and yet Pawl dis-
cerns his failure to uphold it consistently. He also perceptively explains the 
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problems in the ever-popular Kenotic Christology and Richard Cross’s thesis.
Second, while brief, I think his explanation for how Christ can remain 

immutable and yet “become” incarnate is especially helpful. He clarifies that, 
on his account, the divine nature does not need to become anything else or 
change since only the human nature comes into existence and changes (206). 
The divine nature remains unchanged regardless of “adding” the human 
nature. Many who struggle to grapple with Classical Theism in general deny 
immutability because of what they see as an insurmountable problem here 
which makes Pawl’s clarity here even more exceptional.

Third, Pawl scrutinizes those who appeal to mystery too frivolously regard-
ing the incarnation. While mystery may be apt for robustly positive accounts 
of the divine, it is insufficient for defending against negative charges of inco-
herence and contradiction. Mature thinking requires philosophical analysis 
(89-90). This is a welcome theological explanation of the role of mystery 
in the faith and theological formation that avoids slipping into extremes.

Finally, his explanation of the necessary conditions for Christology is 
invaluable (48-49). For anyone in need of sharp definitions regarding the 
core tenants of Christology, or an introduction to the creedal understanding 
of the faith, they should look no further. Pawl has done a great service to 
both the academy and the church with this precision. Pawl has an upcoming 
work entitled The Incarnation due to come out in the Cambridge Elements 
series in the future that may be of interested to those helped by this work.

In sum, I think Pawl’s argumentation is overwhelming persuasive and that 
he is right in concluding that there is no sound philosophical argument for 
the thesis that Conciliar Christology is false or incoherent. Having said this, 
and already shown my hand regarding the lack of negatives for the book, I 
cannot help but highly recommend it for reading and sharing. It is an excellent 
resource no matter the audience. It may be a steep learning curve for the 
non-philosophically inclined due to the dense philosophical terminology 
and theories at times, but the payoff is worth the effort.

My thanks to Timothy Pawl for his generous comments on this review, 
ensuring it fairly represented him. Several of my sentences can be attributed 
to his constructive feedback. Any further lack is my sole responsibility.

Jordan L. Steffaniak, PhD Student 
University of Birmingham
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Using and Enjoying Biblical Greek: Reading the New Testament with Fluency and 
Devotion. By Rodney A. Whitacre. Grand Rapids, MI: Baker Academic, 2015.

Rodney Whitacre is professor emeritus of biblical studies at the Trinity 
School for Ministry in Ambridge, Pennsylvania. He distills his years of 
classroom instruction into Using and Enjoying Biblical Greek: Reading the New 
Testament with Fluency and Devotion. Whitacre has various readers in mind, 
from a lapsed Greek student to a highly-skilled Greek linguist. He desires 
his readers to become fluent in Greek, one passage at a time. Professors, 
pastors, and students alike will find the contents of this volume helpful for 
their own work. While Whitacre’s primary audience comprises students of 
NT Greek, his material should help those who have interests outside the 
Greek NT (GNT) as well (7).

Whitacre introduces his book by extolling the wonders of the Greek 
language and inviting students to partake of the benefits of knowing Greek 
well. He desires students to work at becoming fluent in Greek one passage 
at a time. This goal, he says, provides the motivation necessary for students 
to persevere through the hardships of learning a language:

The multitude of excellent resources available for help with exegesis may seem to 

make the knowledge of Greek unnecessary, beyond perhaps knowing the alphabet 

and a few rudiments of the language needed for following the discussion in these 

resources. Such a limited view of Greek’s value may be part of the reason many students 

of Biblical Greek lose much of what they learn in Greek courses (4–5, emphasis mine).

While many may use Greek at this rudimentary level and survive in ministry, 
they will miss many of the benefits which come from knowing Greek well. 
If students are instructed about the Greek resources available, but never 
encouraged toward fluency, they will have no motivation to learn Greek well 
in the first place nor incentive to maintain their Greek during the turmoil 
of post-seminary life.

Whitacre spends the bulk of the book reviewing Greek vocabulary, gram-
mar, and syntax (9–106). This review contains both basic and advanced 
elements. Concerning vocabulary acquisition, he encourages the novice 
reader that rarer words in the GNT are often related to words occurring more 
frequently (11). He then proceeds to discuss more advanced information 
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about roots, semantic domains, prefixes and suffixes, and other word build-
ing principles which may not be taught until more advanced level Greek 
courses at many seminaries. He encourages students to explore a word’s 
cognates while reading (19–20) and to use word frequency lists for standard 
literature (20–21).

Next, he the Greek grammar system so that a student’s parsing skills 
may increase, for without fairly rapid parsing enjoyment of the Greek text 
is impossible (23). The following material is organized so that the least 
amount of rote memory is needed, providing shortcuts so the student can 
assimilate the material easily (24).

After his extensive grammar review, Whitacre discusses syntax. In this 
discussion, he simplifies the different sentence types so that students can 
more readily manage what they read (75). Again, he organizes the material 
in such a way that all students can benefit: novices benefit from seeing basic 
sentence structures, and more advanced students benefit from discussions 
of discourse analysis. Whitacre thoroughly illustrates all of his syntactical 
analysis approaches.

While chapters 2–4 comprise the bulk of the book, chapters 5 and 6 
are its heart and its goal. Grammar, vocabulary, and syntax serve the larger 
goals of reading (fluently!) and meditation. Whitacre presents a three-step 
process for gaining the kind of fluency he wants his readers to have. First, 
the student “puzzles” over the text. What Whitacre calls “puzzling” is simply 
the sort of analysis normally taught in seminary. Second, Whitacre advises 
scanning. At the level of scanning, the student quickly takes in the syntac-
tical structures of the sentence to get a view of the whole. He then reviews 
the sentence, filling in any missing details. He lists several kinds of words 
to search for while scanning, such as participles, infinitives, and the article. 
These kinds of words suggest groupings and patterns which untangle the 
syntax. Third, he advocates re-reading the analyzed text several times. This 
final step is necessary for developing fluency.

Whitacre then transitions from reading to meditation. Mediation flows 
naturally from the careful observation required for exegesis and is often 
associated with memorization (120). “This slow, thoughtful rereading and 
then recitation from memory allows the text to seep into your mind and 
imagination in very powerful ways that touch the heart, the will, and the 
emotions (120).” Whitacre than proposes two meditative approaches. One 
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approach is to recite a passage repeatedly, not delving into the meaning, 
but simply concentrating on the sounds of the passage. The other involves 
meditating on passage details. At this point Whitacre discusses the ancient 
Christian approach to meditation and the senses of Scripture in contrast with 
the modern grammatical-historical method, advocating a hybrid approach 
that is very sympathetic to ancient Christian methods of reading. Whitacre 
states that the primary effect of meditation is not additional exegetical insight 
(though that will likely happen), but a transformed life through personal 
encounter with the text (129). He then illustrates how meditating on the 
Greek text yields valuable insights.

Whitacre’s book fills a hole in the biblical Greek literature by retrieving 
approaches to classical languages which have been lost over the last century 
or so. Most resources focus on analysis and exegesis: the obvious aims of 
seminarians and biblical studies professors. However, very little attention is 
given to developing reading facility in the language. Those who author the 
grammars are not necessarily at fault; as form follows function, so the gram-
mars produced today follow the constraints of a typical seminary classroom. 
Biblical Greek is often taught like doctoral research languages, i.e. as a code 
which allows access more advanced literature. Those who have developed 
an interest in reading biblical Greek, rather than simply analyzing it, have 
had to turn to public domain books about reading Latin to try to glean 
principles to apply to Greek. Whitacre consults these older works as well 
as modern second-language acquisition literature to propose a way forward 
for the student whose interests lie beyond simple analysis. The principles in 
chapters 5 and 6 could be readily applied to other languages—like Hebrew 
or Aramaic—which Whitacre’s readers may want to learn.

While chapters 2–4 say nothing new to those who know the field of Greek 
grammar, they gather into one place the main information that students need 
to master to learn (or more likely, relearn) Greek grammar and vocabulary. 
Finding all of the resources necessary to regain and improve mastery would be 
time-consuming for someone already on the fence returning to Greek. Whitacre 
does these readers a service by collecting all the material into one space.

Whitacre’s chapter on meditation is the chapter most likely to create conster-
nation among his readers. Whitacre allows for lectio divina and does not anchor 
meditation to authorial intent. Some may say that this approach diminishes the 
authority of the text of Scripture and opens the door for eisegesis. However, 
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such a statement 1) is unfair to Whitacre, whose careful analysis of the Greek 
text throughout his book demonstrates a high view of textual authority, and 
2) does not account for the kind of memory/meditation relationship widely 
practiced among Christians prior to the rise of our more documentary culture 
(For more on this, see Mary Carruthers, The Book of Memory: A Study of Memory 
in Medieval Culture, Second Edition, Cambridge: Cambridge University Press, 
2008). Whitacre does not make these two points explicit, but they need to be 
kept in mind when one reads this chapter.

It is impossible to say everyone one would like in any one piece of writing. 
Nevertheless, it would have been helpful to see a discussion of Greek writing/
composition in this book. Would practice translating English to Greek help 
develop fluency? Especially given that Whitacre advances the discussion by 
retrieving classical practices, a discussion of composition would be a helpful 
addition to his work. However, this is a very mild criticism since writing 
Greek is outside the purview of much of Whitacre’s audience. Perhaps an 
appendix for advanced students and professors would be all that is necessary.

Using and Enjoying Biblical Greek is highly recommended for stu-
dents, pastors, and professors at a variety of ability levels. If its principles 
are implemented into beginning and intermediate Greek instruction, 
students will likely have more motivation to labor in their language stud-
ies. As a result, more ministers will be more likely to keep their Greek 
and use it in ministry. Martin Luther said that the sword of the Spirit 
is sheathed in the languages, and such a linguistic renaissance as I have 
just described may bring renewed power to pulpits across our land. 

Matthew R. Miller, Latin Teacher 
Classical School of Wichita, Wichita, KS
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