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After years of discussing the validity of Christianity and Islam with his Chris-
tian friend, Nabeel Qureshi, a devout Muslim, reached a point of spiritual 
crisis. He longed to know the truth and follow the true religion but was now 
uncertain which religion was the true one. He prayed to Allah and Jesus. 
He read the Qur’an and the Bible. He specifically asked God to send him 
a dream or vision to guide him to the truth. As a Muslim, he was taught to 
carefully consider his dreams because, according to Muhammad, the faithful 
receive prophetic dreams. God answered his prayer and sent him a series of 
visionary experiences. He discussed his experiences with his Muslim mother 
and his Christian friend, David. He even sought interpretations from an 
ancient Muslim dream interpretation book. All of it led him to Jesus and 
to the gospel message David had shared with him many times. In August 
2005, he believed upon Jesus and was converted to Christianity.1 Qureshi’s 
experience, though remarkable, is not an isolated incident. Thousands of 
Muslims background believers have reported dream and vision experiences 
that directed them toward Christian conversion.2 Such experiences are not 
a new phenomenon for one can find other instances recorded throughout 
church history.3 The Bible—both Old Testament (OT) and New Testament 
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(NT)—are filled with dream and vision accounts. So, what should we make 
of these dreams and visions? Placing these experiences within a biblically 
orthodox understanding of revelation is the key theological task. Should we 
dismiss them or affirm that God sends them and uses them? Should they 
always be considered revelation or, more specifically, special revelation?

I propose the following answer to these questions: In the OT covenants 
and the beginning days of the New Covenant, God used dreams and visions 
to relay special covenant messages and as special providential acts4 and they 
were special revelation; today, God only uses dreams and visions as special 
providential acts and they should still be considered special revelation in a 
limited sense. To explain this answer, I will give an overview of the dreams 
and visions in the OT and NT and give particular attention to a few key 
texts. Then, reflecting on the biblical data, I will make and defend theolog-
ical assertions regarding how one ought to evaluate the dream and vision 
experiences in the Bible and today.

Dreams and Visions in the Bible

It is difficult to distinguish the difference between a dream and a vision. 
Dreaming is a common human experience and most dreams are subconscious 
workings of the human mind that carry no spiritual significance. Still, the 
Bible reveals that God uses dreams at certain moments in special ways. In 
this use, the dream and the vision are clearly related to one another.5 The 
two are often used synonymously and listed together in parallel lines where 
one term defines or clarifies the other (Num 12:6; Isa 29:7; Acts 2:17).6 
The only discernible difference is that a dream is a “vision of the night” (Isa 
29:7; Acts 16:9) that occurs during sleep and a vision occurs when one is 
awake (Eze 1:1-3; Rev 1:1, 9–11). Yet, the vision is not more external than 
the dream. Though the recipient is awake, there is no indication that another 
person standing near would also see the vision. Thus, dreams and visions 
are internal and spiritual.7

The Old Testament
Overview of the OT 
The OT presents many examples of God using dreams and visions.8 Many of 
the dreams and visions are clustered around the Patriarchs and Joseph and 



The Dreamer of Dreams: Dreams, Visions, and the Doctrine of Revelation

103

Daniel, the two “dreamers.”9 Yet, dreams and visons are not more character-
istic of certain points in OT history, nor are they greater or lesser mediums 
of revelation at different points in the OT.10 Just because a word revelation 
comes via a dream or vision does not make it more or less authoritative than 
other forms of word revelation.11

Though most dreams and visions are given to God’s covenant people, 
some are given to pagans with little knowledge of God. Some of the dreams 
received by pagans must be interpreted by a prophet of Yahweh (Gen 40:1–
41:36; Dan 2:1–45; 4:4–27) but others need no interpretation (Gen 20:3–7; 
Judges 7:13–15). Still, the dreams given to pagans are given to benefit God’s 
covenant people. God uses them to glorify himself, exalt his prophets, and 
protect his people.12 Nonetheless, God warns that dreams and visions may 
be false and lying; lying visions will lead to judgment and must be rightly 
evaluated and rejected ( Jer 14:14; Ezek 13:7).

Deuteronomy Prophetic Evaluations 
In Deuteronomy 13-18 God provides evaluations to help his people discern true 
prophets and prophetic messages from false.13 These evaluations also help them 
discern true dreams and visions from false. In Deuteronomy 13:1–5 God says, 

If a prophet or a dreamer of dreams arises among you and gives you a sign or a 

wonder, and the sign or wonder that he tells you comes to pass, and if he says, 

“Let us go after other gods, which you have not known, and let us serve them,” 

you shall not listen to the words of that prophet or that dreamer of dreams. For 

the LORD your God is testing you, to know whether you love the LORD your 

God with all your heart and with all your soul. You shall walk after the LORD 

your God and fear him and keep his commandments and obey his voice, and 

you shall serve him and hold fast to him. But that prophet or that dreamer of 

dreams shall be put to death, because he has taught rebellion against the LORD 

your God, who brought you out of the land of Egypt and redeemed you out of 

the house of slavery, to make you leave the way in which the LORD your God 

commanded you to walk. So you shall purge the evil from your midst.

God promises to send other prophets after Moses and institute the cove-
nant prophetic office (Deut 18:15–18).14 Prophets are called “dreamers of 
dreams” because God previously established dreams and visions as a means 
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of communicating with his prophets (Num 12:6) and never indicates that 
he will stop using them.15 There will also be false prophets who serve other 
gods and lead them astray.16 How should the people evaluate these dreamers?

To begin, they must not evaluate them based on signs and wonders. False 
prophets may perform powerful signs and wonders, but they alone do not 
determine true divine power and a true divine message.17 Instead, their message 
must be evaluated. God wants them to love him, walk after him, fear him, keep 
his commandments, and obey his voice. So, if a dream or vision leads them 
away from right obedience of any of the covenant statues it must be rejected 
as false. A true prophet will never lead them away from the Law of God.18

Furthermore, the Law of God was written down, placed in the ark, read 
publicly, and taught to future generations (Ex 24:4, 34:1, 27–28; Deut 
31:9–13, 31:24–32:52). Israel and her future leaders are commanded to 
read, mediate upon, and obey this book of the Law (Deut 17:14–20; Josh 
1:7–8, 23:6).19 Therefore, it is plausible to assert from Deuteronomy 13:1-5 
that all dreams and visions must be evaluated by the written Scripture. This 
written word is true, authoritative, and for later generations and every dream 
or vision from God will agree with and not contradict the written Scriptures. 
God’s written word is his established truth and he will never contradict him-
self. The written word must never be altered, changed, or ignored because 
of a dream or vision.

This evaluation guides the people of God throughout the Old Covenant. 
There is a progression of revelation and other prophets and other written 
words. These prophets do receive authoritative revelation via dreams and 
visions. The true prophets who follow Moses enforce the covenant by calling 
people back to the Law of God, applying it to new situations, pronouncing 
judgments rooted in the covenant curses, and declaring God’s promise of 
a future New Covenant.20 The false prophets with their lying dreams and 
visions are condemned because they lead people away from the Law, pervert 
God’s word, and ignore the covenant curses by preaching peace when there 
is no peace ( Jer 23:32–40; Ezek 13:6–16).

The New Testament
Overview of the NT
The NT begins with dreams and ends with a vision.21 In the beginning chap-
ters of Matthew, dreams are used to guide Joseph (Matt 1:20–25; 2:13–23) 
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and warn the wise men (Matt 2:12). At the end of the NT, John records 
to us what he saw in an apocalyptic vision (Rev 1:1–2; 9:17; 22:8–9). In 
between these beginning dreams and the ending vision, Pilate’s wife receives 
a disturbing dream that leads her to warn her husband to leave Jesus alone 
(Matt 27:19). Ananias receives communication from Jesus in a vision and is 
told that Paul saw him in a vision (Acts 9:10–12). Cornelius and Peter each 
receive visions which lead to the conversion of Cornelius and his house-
hold (Acts 10:1–19). Paul receives visions of guidance (Acts 16:9–10) and 
encouragement (Acts 18:9). To support his apostolic ministry, Paul tells of 
visions and revelations he received (2 Cor 12:1–4). Colossians 2:18 and Jude 
1:8 warn about false believers and false teachers who misuse and wrongly 
emphasize dreams and visions.22 Throughout the NT dreams and visions 
are recognized as a means God uses to communicate.23

The Culmination of Revelation
According to the NT, the progression of revelation was culminated and 
completed in Christ and consequently in the NT. Hebrews 1:1–2 is clear: 

Long ago, at many times and in many ways, God spoke to our fathers by the 

prophets, but in these last days he has spoken to us by his Son, whom he appointed 

the heir of all things, through whom also he created the world. 

God disclosed his plan little by little “at many times and in many ways” 
through Moses and the other prophets in the progress of revelation. Now, 
the Messiah, his Son, has come and God’s revelation has been completed 
in him. Gentry and Wellum state it well:

But now, with the coming of the Son, the last days have dawned—the last days 

which the Old Testament revelation anticipated. That revelation has now come 

to fulfillment literally “in Son” (en huiō; v.2), underscoring that in Christ the 

final, definitive, complete revelation has now come. In this way the author of 

Hebrews, along with the entire New Testament, places the Son in a qualitatively 

different category than the prophets who proceeded him.24

The OT revelation was incomplete and intentionally pointed beyond itself. 

Jesus is the Prophet, the ultimate fulfillment of God’s promise to Moses in 
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Deuteronomy 18:15–18, and the fulfillment of the entire prophetic insti-
tution.25 He is God’s final word and there is no progression beyond him.26

Furthermore, this final “last-days” word has been written down and recorded 
in the NT so that future generations can have access this word of Christ. Jesus 
chose and empowered his apostles—the 12 plus Paul—to be his authoritative 
authorized representatives.27 They were witnesses to the resurrected Christ 
(Acts 1:21–26; 1 Cor 9:1, 15:7–9). They had a once-for-all temporary min-
istry and, along with the prophets, became the foundation of the church with 
Jesus as the cornerstone (Eph 2:20).28 They did not add to revelation lacking 
in Christ or complete what was incomplete in Christ, but were bearers and 
teachers of the revelation of Christ ( John 16:14–15).29 By the Holy Spirit, they 
remember the teachings of Christ and are guided “into all the implications of 
the truth, the revelation, intrinsically bound up with Jesus Christ” ( John 14:26, 
16:13).30 The church, from the beginning, is devoted to their teaching (Acts 
2:42). As the church grows to the ends of the earth, this teaching is written 
down, and immediately considered the authoritative apostolic tradition. This 
tradition came by word and letter (2 Thess 2:15). These “letters” (Col 4:16), 
this “word” (1 Pet 1:24-25), this “gospel” (Rom 1:16), this “word of Christ” 
(Rom 10:17) is to be obeyed and we must have access to it to experience the 
salvation Christ offers.31 Therefore, this “last-days” word spoken by the Son 
is the NT.32 The canon of Scripture is now closed because to add to it would 
be to add to the work of Christ or the revelation of Christ.33

Joel 2:28-32 in Acts 2:16-21. 
In Acts 2:16-21, the apostle Peter says a thing or two about dreams and 
visions and the fulfillment of Joel 2:28-32. 

But this is what was uttered through the prophet Joel: “And in the last days it 

shall be, God declares, that I will pour out my Spirit on all flesh, and your sons 

and your daughters shall prophesy, and your young men shall see visions, and 

your old men shall dream dreams; even on my male servants and female servants 

in those days I will pour out my Spirit, and they shall prophesy. And I will show 

wonders in the heavens above and signs on the earth below, blood, and fire, and 

vapor of smoke; the sun shall be turned to darkness and the moon to blood, 

before the day of the Lord comes, the great and magnificent day. And it shall 

come to pass that everyone who calls upon the name of the Lord shall be saved.”
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It appears the prophet Joel and the apostle Peter promise that the age of 
the Spirit will bring regular experiences of dreams and visions. Craig Keener, 
who takes this view, notes that “by quoting the Joel text in full … Luke also 
appears to assume that visions and dreams remained part of the church’s 
experience.”34 Keener contends that “prophecy was far more common among 
early Christians,” “the church continues the prophetic anointing of the OT” 
through the ministry of people like Agabus and Phillip’s daughters, and the 
entire church carries forward the prophetic task in “the broadest sense of 
prophetic inspiration.”35

However, a more careful look at the text brings a different conclusion. 
Peter emphasizes that the activity of the Spirit is for all God’s people.36 Yet, 
only a few people in Acts are called prophets and the act prophesying is 
rare.37 Visions and dreams are only mentioned on certain occasions for key 
figures.38 Therefore, Alan Thompson draws a better conclusion: “In contrast 
to the work of the Spirit in the OT when the Holy Spirit empowered only 
certain people, prophets, to mediate God’s word to the people, now all of 
God’s people are able to speak for God.”39 God has now fulfilled what Moses 
desired (Num 11:29)—all God’s people are prophets.40 This prophetic 
ministry is the ministry of gospel proclamation. All God’s people are filled 
with the Holy Spirit and prophesy; they proclaim the word of the Lord, the 
gospel.41 The continuing trajectory of the Acts narrative shows that all New 
Covenant people indeed prophesy in this way. The New Covenant experience 
is altogether different than the Old. The least in the Kingdom is greater than 
John the Baptist (Luke 7:28).42 Moreover, the dreams and visions in the New 
Covenant will not be just like those under the Old nor will they be a normal 
experience for every Christian. Instead, this reference to dreams and visions 
is a “poetic way of saying the same thing: all will prophesy.”43

Theological Evaluation of Dreams and Visions

With the biblical data before us, let us consider how God used dreams and 
visions in redemptive history and if or how he uses them today. Let us also 
consider where to place dreams and visions in the doctrine of revelation.

Dream and Vision Categories 
God’s use of dreams and visions always fits into one of two categories. 
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Category 1, God uses them to relay special covenant messages; messages because 
God is communicating information, covenant because the information is 
key to the redemptive relationship God’s people have with him in covenant, 
and special because all God’s word communications are special revelation 
and, thus, special. Category 2, God uses them as special providential acts; 
acts because God is doing something, providential because God is acting 
to govern his creatures, and special to distinguish them from the general 
providential work God does to preserve and govern his creation in ordinary 
ways day after day.44

The Categories applied to Old Testament Dreams and Visions. 
God used dreams and visions in the old covenants—those recorded in the 
OT—as special covenant messages and special providential acts. As special 
covenant messages, God used dreams and visions to communicate necessary 
covenant teaching, calls for covenant obedience, pronouncements of covenant 
judgments, and future New Covenant promises. Examples of this use are the 
Davidic covenant messages given to Nathan via a dream (2 Sam 7:4–17; 1 
Chron 17:1–15) and Jeremiah’s “Book of Consolation” ( Jer 30–31) which 
includes a promise of the coming New Covenant ( Jer 31:31–34).45

As special providential acts, God uses dreams and visions providentially to 
glorify himself and keep his covenant promises to his people. The communi-
cation in these dreams and visions do not communicate a specific covenant 
message or covenant teaching. Examples of this use are the dreams received 
by the baker, cupbearer, and Pharaoh and interpreted by Joseph (Gen 40–41) 
and the strange dream received and interpreted by the Midianite soldiers 
( Jud 7:13–15). With these dreams, God glorifies himself by providentially 
guiding the affairs of humanity, preserving the life of his creatures, helping 
his chosen leaders, inciting fear in his enemies, and ultimately protecting 
his covenant people.46

Some dreams and visons, like the dream received by Nebuchadnezzar 
and interpreted by Daniel (Dan 4), fit into both categories. God uses this 
dream as a special providential event to glorify himself and exalt Daniel’s 
influence (Dan 4:1–3; 5:11–12).47 However, the message of the dream is a 
specific pronouncement of judgement against Nebuchadnezzar and a call 
to repent under the covenant of creation (Dan 4:24–27).48
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The Categories applied to NT Dreams and Visions. 
The dreams and visions in the NT are sorted by the same two categories. 
The dream accounts recorded in Matthew’s gospel are Old Covenant dreams 
because God has not yet inaugurated the New Covenant. The dreams given 
to Joseph in Matthew 1:20-25 and 2:13-23 seem to fit into both catego-
ries. Certainly, God is acting providentially to guide Joseph, Mary, and the 
infant Jesus, yet he also reveals covenant information about Jesus’s name, 
his redemptive mission (Matt 1:21), and the fulfillment of specific Old 
Covenant prophecies (Matt 1:23; 2:15). 49 The dreams given to the wise men 
(Matt 2:12) and to Pilate’s wife (Matt 27:19) are only special providential 
acts. They did not contain important covenant information, but God used 
them to glorify himself, protect the wise men and Jesus, and attest to the 
innocence and righteousness of Jesus.50

After the inaugurating of the New Covenant and the coming of the Holy 
Spirit at Pentecost, God modifies his use of dreams and visions but they 
still fit within the two categories.51 The visions described in 2 Corinthians 
12:1-4 and the book of Revelation relay special covenant messages. Yet, as 
discussed above, the apostles are not prophets in the exact same sense as 
the Old Covenant prophets. The progression of prophets and revelation 
is completed in Jesus, and the Holy Spirit takes what belongs to Jesus and 
declares it the apostles ( John 16:14-15). Paul had revelatory encounters with 
Jesus whereby he disclosed New Covenant information to him.52 In John’s 
Revelation, Jesus is the revealer throughout the book and he communicates to 
John what must take place.53 These visions are special covenant messages from 
Jesus, bound up in Jesus, and part of the “last-days” word spoken by Jesus.

The visions of Peter and Cornelius (Acts 10:1-11:18) and Paul’s vision 
of the Macedonian man (Acts 16:9-10), are New Covenant examples of 
special providential acts. With Peter and Cornelius, God uses the visions to 
providentially bring Cornelius in contact with the gospel message and to 
prepare the way for the gospel to go to the gentiles.54 With Paul’s Macedonian 
call, God glorifies himself and blesses his witnesses by giving them direction 
on where to continue preaching the gospel. Yet, these special providential 
dreams and visions are modified some from their Old Covenant counterparts. 
They are dependent upon the gospel message. Cornelius’s dream does not 
need an interpretation and Peter is not a dream interpreter. Cornelius needs 
to hear the gospel, and Peter comes to proclaim the gospel to him and his 
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household.55 Paul’s Macedonian vision providentially leads his mission team 
to go proclaim the gospel in Macedonia.56 Yet, Paul is not the sole interpreter 
of this vision. He presents the vision to his brothers on mission with him 
and together they decide to go to Macedonia (Acts 16:10).57

Dreams and Visions and Revelation
Christian theology divides the revelatory acts of God into two categories: 
general and special revelation.58 General revelation is “God’s communication 
of himself to all persons at all times and in all places”59 in creation, in his-
tory, and in maintaining and governing all things. God reveals his invisible 
attributes to everyone all the time in the ordinary working of the things he 
has made (Rom 1:20).

Special revelation, as defined by Herman Bavinck, is

that conscious and free act of God by which he, in the way of historical complex 

of special means (theophany, prophecy, miracle) that are concentrated in the 

person of Christ, makes himself known—specifically the attributes of his justice 

and grace, in the proclamation of law and gospel—to those human beings who live 

in light of this Special Revelation in order that they may accept the grace of God 

by faith in Christ or, in case of impenitence, receive a more severe judgment.60

Special revelation is the extra-ordinary things God does in the world. It 
is not given to everyone in all times and places but only to those certain 
individuals who are blessed to receive it from God. Special revelation may 
be further divided into theophany, prophecy, and miracle as Bavinck does 
above.61 Theophany is the divine appearances of God through impersonal 
signs or personal beings.62 Prophecy is the words and messages God gives to 
communicate his thoughts to human beings.63 Miracle is the extraordinary 
works of God—his signs and wonders—that uniquely display his power, 
authority, and covenant lordship.64 Miracles, signs, and wonders, by them-
selves, always have a measure of insufficiency. They may be misunderstood 
and misinterpreted, so a word revelation is needed to guide humans to rightly 
understand and respond to the miracles they witness.65

The dreams and visions recorded in the OT and NT are all events of 
special revelation. When God uses them as special covenant messages, he is 
communicating special covenant prophetic words and making himself known. 
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When God uses them as special providential acts, they are “miracles, signs, 
and wonders” type events that uniquely display God’s power, authority, and 
lordship for the good of his covenant people. They are not general events 
that happen to everyone but are special events experienced by only some.66

Dreams and Visions Today
Today we live under the New Covenant in Christ and we live with a closed 
canon of Scripture—the OT and NT—that is inerrant, necessary, sufficient, 
clear, and authoritative.67 Therefore, God no longer uses dreams or visions 
today as special covenant messages. However, he does still use dreams or 
visions as special providential acts. These dreams and visions are “miracles, 
signs, and wonders” type events. They may be considered special revelation 
in a nuanced and limited sense. I will defend this claim with four assertions.

First, there is no biblical reason to assert that God does not or would not 
use a dream or vision today.68 There are many dream and vision accounts 
recorded at different stages in church history that result in God being glori-
fied and his New Covenant people being blessed.69 Even B.B. Warfield, the 
exemplar of reformed cessationism,70 gladly affirmed that God still made 
use of the dream.71

Second, God does not and will not use a dream or vision today to give spe-
cial covenant messages. Under the Old Covenant, dreams and visions were used 
to communicate authoritative messages as part of the continuing progress of 
revelation. Under the New Covenant, Jesus is the Prophet, the Messiah, and 
the Son. The progression of revelation has been completed in him and the 
Bible is the book of special revelation.72 With the closing of the canon, the 
OT and NT are the only sources of covenant word communication today 
and there are no more covenant messages to give. So, God will no longer 
use dreams or visions to relay authoritative word revelations. Scripture is 
sufficient and new word revelations may not be added to it.73 The fulfillment 
of Joel 2:28–32 in Acts 2:16–21 does not communicate that dreams and 
visions will be part of ongoing New Covenant prophetic revelations.

Third, God only uses dreams and visions today as special providential acts 
and they are acts of special revelation. The special dream and vision events 
used by God today cannot be considered General Revelation.74 Ordinary 
dreams received by humans are General Revelation because they reveal a 
glorious creator who made a human mind that functions while asleep. Yet, 
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sometimes God uses the dream in a special way to push a person to believe 
the gospel or to provide unique guidance. Most people do not receive special 
dreams or visions, so when God uses them in a special way, they become 
something special and not general.

Christians are tempted to say that there is no other form of special reve-
lation today except the Bible. This instinct is good because we must protect 
the unique place of the closed canon of inspired Scripture. But, if we affirm 
that God still does miracles, signs, and wonders when he sees fit for his 
own purposes, then we must affirm that these acts are events of special 
revelation.75 These events are not accompanied by new authoritative word 
revelations, but, instead, always give attestation to the completed revelation in 
Christ revealed in the Bible. Christians can safely affirm that God is finished 
giving new word revelations, but he does still do special revelatory acts that 
providentially point people to that completed word. The special providential 
acts today are examples of “special providences.”76 They function as signs 
or wonders and must be considered revelation in this limited sense. Not in 
the sense that they are new word revelations that contribute in some way to 
Scripture—emphatically no—but in the sense that when God uses a special 
dream or vision he is acting in the world in a special way and that act is an 
extraordinary revelation of his power and authority.

Fourth, dreams and visions received today are not necessary or sufficient. 
They are not necessary because one does not need them to be converted, 
grow in Christ, and live the Christian life. One may live his entire life without 
receiving a special providential dream or vision. In fact, the ordinary Chris-
tian experience is a life lived in the Bible illuminated by the Spirit with never 
an occurrence of a special dream or vision. Scripture alone is necessary.77

Also, dreams and visions received today are not sufficient. They can never 
stand on their own and their content must always be interpreted by and sub-
missive to the sufficient Scripture. As noted above, even the Old Covenant 
dreams and visions were evaluated by the written Scriptures. This dictum 
is especially true under the New Covenant. Any dream, vision, or similar 
unique experience that contradicts the closed canon of Scripture and leads 
a person away from the gospel revealed in it is accursed (Gal 1:8).78

John Feinberg contends that dreams and visions can stand alone today. 
He states, 
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If someone lives in a remote part of the world where there is no Bible and no 

missionary has ever come, can he or she get revelation from God? Can’t God give 

revelation in a dream or a vision? Can’t he send and angel to convey a message? 

There seems to be no biblical reason to think this couldn’t happen. After Christ’s 

first advent, the NT teaches that revelation still came to people in some of these 

forms, so why not again today.79

Feinberg is misguided for two reasons. First, Romans 10:13–17 provides 
the necessary steps to bring about God’s salvation in a person’s life.80 The 
gospel is the power of God for salvation (Rom 1:17) and faith comes by 
hearing the message of the gospel—the word of Christ—and believing in 
the Lord Jesus Christ. The message is heard when Christians are sent to 
proclaim it. The message is only found in the Bible. A person who lives in a 
remote part of the world must hear the gospel and believe. He may read the 
Bible or a portion of the Bible, read a gospel tract, hear the gospel proclaimed 
on TV, encounter a missionary, or hear or read in other ways, but he must 
hear the gospel and the primary source of the gospel is the Bible. Second, if 
God used a dream or vision in the way Feinberg proposes, it would violate 
the necessity of Scripture making it unnecessary. This person in a remote 
part of the world can be converted and, presumably, be sanctified by dreams 
and visions alone. He does not need Scripture for his spiritual life, and if 
Scripture is not necessary for one it must not be necessary at all. 

There are many glorious reports of God using dreams and visions to 
aid conversion like he used them in the conversion of Cornelius.81 These 
dreams alone are not sufficient to bring one to Christ. God uses them as 
signs or wonders to shake worldviews, break through darkness, and drive 
people to the gospel message. Perhaps a person has previously heard the 
gospel and the dream or vision presses them to believe, or perhaps they 
have not heard the gospel and the dream or vision prepares the soil for the 
seed. In every case, the experience must be dependent on gospel message 
found in the Bible.

God may also use a dream or vision to provide special guidance or 
encouragement like he did with Paul in Acts 16:9-10 and Acts 18:9.82 
Yet, decisions must not be made solely on guidance received in a dream 
and encouragement must not rely only on a message received in a vision. 
One must always go to Scripture. Decisions must be made chiefly on the 
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teaching and wisdom found in the sufficient Scripture and encouragement 
must be chiefly rooted in the assurances and encouragements found in the 
sufficient Scripture. 83

Conclusion

You may say that Nabeel Qureshi is a dreamer, but he’s not the only one. God 
used dreams and visions in the past, in church history and throughout both 
Testaments. There are growing reports of him using them today in various 
situations and contexts. No doubt, God will continue to use them for his 
glory until Christ returns and we see him face to face. Yet, Christians must 
be careful because the devil roams about seeking whom he may devour with 
a false dream or vision. We must stay fiercely devoted to the necessary and 
sufficient Scriptures and test every spirit (1 John 4:1). We must think rightly 
and biblically about dreams and visions we experience or hear about today. 
In the OT covenants and the beginning days of the New Covenant, God used 
dreams and visions to relay special covenant messages and as special providential 
acts and they were special revelation; today, because of the culmination of 
revelation in Christ and the closed canon, God only uses dreams and visions 
as special providential acts. They are still considered special revelation in a 
limited sense but are never necessary or sufficient. May God, as he sees fit, 
continue to use the dreamer of dreams for his own glory.  
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