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Over a century ago, German theologian Martin Kähler offered a provocative 
but salient insight when he argued that mission is “the mother of theology.”1 
Kähler, a Professor of Systematic Theology in Halle, Germany, contended 
that theology was birthed out of a context of mission. In other words, it was 
as the apostles were living on mission in the world that they penned and 
produced theology for the early church. The late South African missiologist 
David Bosch, writes, “The New Testament writers were not scholars who had 
the leisure to research the evidence before they put pen to paper. Rather, they 
wrote in the context of an ‘emergency situation,’ of a church which because 
of its missionary encounter with the world, was forced to theologize.”2 Thus, 
the first theologizing of the early church emerged as it was attempting to 
explain the Scriptures and the good news of Christ’s resurrection to people 
across the Roman Empire. 

Based on the above claim that missions is the mother of theology and 
that theology initially emerged out of a context of mission, this article will 
examine the missiological motivation and intent of the epistle of 1 Peter. 
Peter’s encouragement and exhortation to exiles in this first century letter 
specifically addresses how Christians are to live and minister in the world. 
Reading and interpreting 1 Peter through a missiological lens and from a 
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missional perspective emphasizes the missionary nature of this text. In this 
article I will seek to establish the missiological motivation of 1 Peter by exam-
ining the identity, lifestyle, message, and hope Peter expresses in this letter. 

Eckhard Schnabel notes, “The First Epistle of Peter is a ‘missionary doc-
ument’ precisely because it raises the most fundamental question about 
the church: How should Christians live in a non-Christian society as a new 
community of people who have a discernibly different lifestyle?”3 Torrey 
Seland adds, “According to my reading, mission is much more integrated in 
the strategy and teaching of 1 Peter than is often recognized by NT scholars 
…”4 Dean Flemming further notes, 

But 1 Peter is more than simply a pastoral message designed to encourage believers 

facing hard times. The letter trots out what it means for Christian communities 

to live out their identity and witness in a society that treats them like strangers, 

even intruders. Peter wrestles with how the church embodies God’s mission in 

an unfriendly world. If that’s true, then this fascinating letter is not only open 

to a missional reading. It clamors for it.5

Thus, the missiological emphasis of 1 Peter is acknowledged by select scholars 
focusing on the themes of identity, lifestyle, message, and hope. 

An Identity to Embody 

The recipients of 1 Peter are, foremost, a people with an identity to embody. 
Peter’s concern from the outset of the letter is on who God’s people are in 
the world, namely, their missional identity. In his letter to the “elect exiles of 
the dispersion,” Peter begins with an emphasis on identity. In particular, he 
draws upon two aspects of Christian identity that are noteworthy. 

First, Peter identifies his audience as resident aliens (1:17; 2:11). He 
draws upon the resident alien theme utilized throughout the OT to describe 
this Christian community in Asia Minor. The resident alien identity is a rich 
theme and metaphor throughout Israel’s story.6 Of particular interest is Peter’s 
application of the metaphor to a primarily Gentile group of Christians.7 That 
Peter applies the resident alien metaphor to a group of Gentile Christians is 
significant. By utilizing this metaphor to describe their status in the world, 
Peter integrates this group of believers into Israel’s storyline. He aligns these 
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believers with the patriarchs of the past and with corporate Israel as they 
endured slavery in Egypt and exile in Babylon. In essence, Peter describes 
these resident aliens as being like Abraham, Moses, and Israel—people who 
are living displaced lives, the lives of refugees and immigrants. 

Yet, the refugee and immigrant nature of their lives in 1 Peter has nothing 
to do with their social or political status in these cities.8 Rather, this group 
of believers in Asia Minor are resident aliens by nature of their faith and 
transformation by the gospel of Jesus Christ. As Seland puts it, [T]heir 
strangeness was grounded not so much in their former and/or general status 
as social resident aliens as in their status being relatively recently converted 
Christians.”9 Peter even contrasts their new life with their old life. Dean 
Flemming writes, 

Peter’s language speaks of people who once were at home in their social world, 

but now are like foreigners in their own culture. Formerly, they did “what the 

Gentiles like to do (4:3). But that radically changed with their new birth (1:3). 

God gave them a new status as “chosen exiles” (1:1). He called them to a new, 

contrasting way of life, which by definition brought an estrangement from their 

non-Christian family members and neighbors.10 

Now, it is imperative to highlight that the new identity as resident aliens does 
not indicate a retreat, departure, or a calculated isolation from society. Mark 
Boyley writes, “Although their citizenship was not earthly, they were none-
theless to engage with the world around them. They were not to adopt a siege 
mentality, but be ready to minister to an often abusive world.”11 Embodying 
the resident alien identity in the world presents Christians with the struggle 
of trying to be in the world but not of the world. Nonetheless, this is the 
life that residents aliens are called to live. The paradoxical existence of these 
early Christians is Asia Minor was critical to their mission. Furthermore, 
their mission first and foremost begins with who they are in Christ. In other 
words, their mission flows out of who they are. The resident alien identity 
that Peter ascribes to this group of Christians has significant ramifications 
for how they were to live and minister in the world.

Second, Peter identifies his audience as a holy people (1 Pet 1:14–15). 
Building upon the resident alien metaphor, Peter once again chooses OT 
language to apply to his predominantly Gentile audience. Harkening back to 
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Leviticus 19:2, Peter incorporates the setting and situation of his audience 
into the larger story of the people of Israel. The instruction from Peter and 
from Leviticus 19 is, “You shall be holy for I am holy.” These words issue a 
call for distinct living. The essence of holiness is to be set apart from those 
around you. Wayne Grudem writes, “Be holy yourselves in all your con-
duct speaks of a pattern of life that transforms every day, every moment, 
every thought, every action …. To be holy ‘as God is holy’ includes a full 
and pervading holiness that reaches to every aspect of our personalities.”12 
Therefore, God is the standard. He is the only one who is truly holy, and he 
alone is worthy of emulation and imitation in every area and aspect of our 
lives. Christians testify to the very character and nature of God as they live 
holy lives as neighbors, family members, workers, and citizens in the world. 

Drawing upon another key OT text, Peter continues the exhortation to 
holiness by reminding his readers that because of their identity in Christ, 
they, like Israel, are to be holy, a royal priesthood, and a holy nation (1 Pet 
2:4–10). Andreas Köstenberger writes that

… categories reserved in the OT for Israel are now freely transferred to God’s 

“new people” (2:9–10). It appears that Peter’s entire vision of the church’s mission 

takes its cue from the OT concept of Israel as a mediatorial body, a light to the 

nations, thus revealing God’s glory (Exod 19:6 and Isa 43:20) … In analogy to 

Israel’s intended function, Peter perceives the church’s presence in the world from 

the vantage point of mission, stressing its identity as a witnessing community.13

Fundamentally, who we are shapes the trajectory of our mission. The identity 
of the people of God as resident aliens called to live a life of holiness is the 
starting point for effective mission in the world. Flemming writes, “Conse-
quently, the church’s call to be holy in 1 Peter does not live in tension with 
the church’s mission to the world. On the contrary, the two are inseparable 
…. Peter envisions a church that is radically different, yet fully engaged, for 
the sake of others.”14

In summary, Christians are to embody the identity “resident aliens” living 
a life of both individual and corporate holiness in every domain and setting 
in society. Like the people of Israel and the elect exiles in 1 Peter, Christians 
today are to be holy and live lives set apart from society around them. As 
neighbors, co-workers, family members, church members, and recreational 
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partners, Christians are called to be distinct. Notably, the book of 1 Peter 
demonstrates that Christians, pursuing the character and holiness of God, 
have a distinct identity to embody in the world. 

A Lifestyle to Embrace

Peter calls his readers to embrace a distinct way of living that flows from 
their identity as resident aliens. This distinct lifestyle is the natural overflow 
of a life of holiness and consecration to God. In essence, dedication to God 
leads to a difference in the world.

Peter emphasizes a unique theme in relation to the rest of the NT to 
describe this distinct lifestyle. Peter calls and exhorts his readers to live a 
life of good works among the Gentiles.15 The two Greek words that best 
represent this idea throughout the book are anastrophēn16 which is often 
translated as “conduct,” or “manner of life,” and the various forms and cog-
nates of agathos and agapoiein translated typically as “good,” and “to do 
good.”17 Peter repeatedly calls his readers to a life marked by good works. 
Peter exhorts his readers to, “Keep your behavior excellent among the Gen-
tiles, so that in the thing in which they slander you as evildoers, they may 
because of your good deeds, as they observe them, glorify God in the day 
of visitation” (1 Pet 2:12). Scholars debate the evangelistic nature of good 
works in 1 Peter.18 Nevertheless, whether or not the good works stimulate 
an evangelistic effect, Peter at a minimum seems to suggest that the good 
works possess a missional component for a watching world. God’s people, 
living in predominantly non-Christian environments, are to live out and 
embrace a lifestyle of good works and Christian conduct.

In addition to the good works and emphasis on good conduct, Peter also 
exhorts his audience to missional living and evangelistic witness “without 
word” (1 Pet 3:1). Peter’s imperative to wives to submit to their husbands 
and to focus their efforts on Christian behavior over and above Christian 
speech is peculiar. In fact, a straightforward reading of this verse might initially 
be puzzling to many readers. Surely, Peter is not advocating a silent witness 
or evangelism divorced from proclamation, is he?19 A closer examination 
of the context is helpful in understanding the thrust of Peter’s injunction in 
this verse. Flemming writes, 
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Peter describes some of these husbands as “disobedient to the word” (1 Pet 

3:1). This implies not mere indifference, but an active rejection of the gospel. 

Presumably, they are hostile to the faith. Nevertheless, Peter is convinced that 

some of these husbands may be won to Christ, because of the eloquent witness 

of a good way of life. In other words, their wives’ daily behavior can bear fruit 

in evangelism … Peter stresses that this lifestyle witness will happen without a 

word. This is not intended to prevent wives from speaking the gospel under any 

circumstances (see 1 Pet 3:15). Nor does it assume that husbands will be won 

over by actions alone. The fact that they have disobeyed the word implies that 

they have already heard the gospel message. Peter’s point is that in the face of 

opposition, behavior, not words, will do more to effect conversion.20 

Therefore, the emphasis on good behavior and the evangelistic impact it can 
have on a watching world is noteworthy throughout 1 Peter.21 

The emphasis on good works in 1 Peter applies to Christians in every 
segment of society. Christoph Stenschke writes, “Such honorable conduct 
is described in 2:13 in relation to civil authorities (2:13-17). Through doing 
right the Christians are to silence the ignorance of the foolish (2:15). Chris-
tian slaves are exhorted to exemplary conduct (2:18-25). Christian wives are 
called to accept the authority of their husbands so that unbelieving husbands 
would be won over without words.”22 All of God’s people regardless of loca-
tion, vocation, or position in familial or communal life are called to live a 
distinct and missional lifestyle. Boyley writes, “In Peter, then, good behavior 
is given an evangelistic potency rare in the New Testament … Holy living 
or good behavior which promotes Christian belief is a particularly strong 
thrust in this epistle.”23 The good conduct of Christians in every segment 
of society serves as a testimony of the redemptive and restorative purposes 
of God in the world.  

In summary, the lifestyle that Christians are to embrace is that which 
is marked by good works and honorable conduct. Like citizens, slaves, 
and wives in Asia Minor, Christians are called to “do good” in the eyes of 
government authorities, employers, and neighbors. The emphasis on good 
works throughout Peter’s epistle remind Christians that they are to adorn 
the gospel in all sectors of society. The identity of Christians as those who 
are holy and set apart as resident aliens inevitably leads to a lifestyle of good 
and righteous living that must be embraced in every arena of life. 
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A Message to Explain

The emphasis on good conduct and “witness without a word,” in 1 Peter might 
lead some to assume that verbal witness was not a priority for Peter and the 
witness of resident aliens in Asia Minor. On the contrary, Peter, the apostle 
who preached to thousands on the day of Pentecost (Acts 2), believes verbal 
proclamation of the gospel to be central to Christian witness and mission 
in the world. Flemming writes, “We have seen that Peter focuses on bearing 
witness through ethical living … This does not mean, however, that verbal 
testimony plays no role in Christian mission. Indeed, the witness of word and 
life are inseparable in 1 Peter.”24 Thus, it is imperative for Christians to rightly 
understand not only the missional nature of their identity and lifestyle, but 
also the critical message that they must explain while living in the midst of a 
non-Christian world.25 

Peter makes three explicit mentions regarding the nature and role of verbal 
proclamation in Christian mission. First, Peter hints at the initial explanation of 
the gospel that the readers received that led to their salvation. Peter writes, “It 
was revealed to them that they were not serving themselves, but you, in these 
things which now have been announced to you through those who preached the 
gospel to you by the Holy Spirit sent from heaven—things into which angels long 
to look” (1 Pet 1:12, emphasis added). Peter insinuates that it was the gospel   
proclaimed to these believers in Asia Minor that ultimately changed their lives. 
Furthermore, the language that Peter intentionally uses is not descriptive of a 
casual or passive conversation, but of active and intentional proclamation of 
the good news. Seland writes, “The use of this verb here is crucial, it being the 
most important term in the NT writings for proclaiming the message of Jesus 
Christ: εὐαγγελίζεσθαι is not just speaking and preaching; it’s proclamation with 
full authority and power … one of the most common terms among the early 
Christians denoting the propagation of the gospel.”26 Peter does not give any 
specific details about who brought the gospel message to this group of elect 
exiles in Asia Minor.27 Nonetheless, the important fact is that the gospel was 
proclaimed and explained to this group in Asia Minor. Seland writes, “Be that 
as it may, it remains that, according to 1:3–12 and 1:22–25, the preaching of 
the Word of God was the source of life for these Christians.”28 

Second, Peter highlights the ongoing need and expectation for these 
Christians to continually proclaim the gospel in the world. As noted above, 
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incorporating significant OT imagery and language, Peter writes, “But you 
are a chosen race, a royal priesthood, a holy nation, a people for God’s own 
possession, so that you may proclaim the excellencies of Him who has called you 
out of darkness into His marvelous light” (1 Pet 2:9, emphasis added). While 
some authors dispute the nature of Peter’s words in relation to evangelistic 
proclamation, Peter seems to be suggesting that Christians have a responsi-
bility to speak of the majesty and splendor of God.29 Those who have been 
changed by the gospel cannot help but speak and share the gospel. Flemming 
writes, “Missionary proclamation, then, flows out of the church’s identity as 
a holy priesthood (2:9a), and it partners with the kind of ethical conduct 
that attracts those outside into the sphere of God’s grace. The witness of the 
word is wedded to the witness of life.”30 Donald Senior adds, “The Christian 
mission is to proclaim publicly to the world the ‘great deeds’ of God, that 
is the acts of salvation that have given life to the Christians and are offered 
to all who would accept the gospel.”31 Central to the Christian witness of 
Christians in 1 Peter is a clear and compelling proclamation of the gospel. 

Third, Peter describes the need for Christians to be ready to explain and 
engage in an apologetic defense of the gospel to anyone and everyone in 
society. Peter writes, “But sanctify Christ as Lord in your hearts, always being 
ready to make a defense to everyone who asks you to give an account for the hope 
that is in you” (1 Pet 3:15, emphasis added). The focus for Peter in this pas-
sage is on the need for a verbal testimony. Seland writes, “The Christians of 
1 Peter are exhorted to have a much more active role in society concerning 
their faith. In addition to the texts dealt with above, the apologetic emphasis 
of 1 Pet 3:15 is another strong indicator of this missional attitude.”32 Living a 
distinct lifestyle in the culture will inevitably provoke questions and inquiries 
from those in society. As a result, alien residents must be able to give a verbal 
testimony, defense, and response to those who ask about their distinct and 
contrasting behavior and beliefs. Schnabel writes at some length,

The term apologia signifies that they should be prepared to give an account of 

the objective foundation of their Christian faith and identity. For example, they 

should be prepared to explain that sins can be forgiven because God, the Father 

of Jesus Christ, is merciful and because Jesus has died and has been raised from 

the dead (1 Pet 1:3). They should be able to explain that Christians have the hope 

of life after death, when they will receive “an inheritance that is imperishable, 

14



The Missiological Motivation of 1 Peter

15

undefiled, and unfading” (1 Pet 1:4). They should be willing to speak of their 

experience of the power of God in their everyday life, which enables them to 

endure the hostility and opposition they encounter (1 Pet 1:5–6). They should 

be willing and able to speak of Jesus Christ, whom they have not seen but still 

love, not least because he gives them “an indescribable and glorious joy” (1 Pet 

1:8). They should be able to explain the grace that God offers when Jesus Christ 

is revealed (1 Pet 1:13). They should be able to explain why they have given up 

their previous way of life and why they are now “holy” as God is holy (1 Pet 

1:14–17). They should be able to explain how they have been saved through the 

“precious blood of Christ,” who died on the cross (1 Pet 1:18–19). They should 

be able to explain why the world, which has a beginning, will come to an end 

(1 Pet 1:20). They should be able to explain their faith in the God who raised 

Jesus from the dead and soon will raise all people from the dead (1 Pet 1:21). 

They should be able to explain the meaning of the “new birth” that they have 

experienced, and the meaning of the “living word of God” that they have heard 

and in which they are instructed in their weekly meetings (1 Pet 1:23–25).33

The resident aliens to whom Peter is writing, by nature of their transformed 
lives and missional presence, must be able to speak and respond directly to 
questions concerning their identity and lifestyle as those who are in Christ.  

In summary, the message that Christians have to explain is that of the 
gospel of Jesus Christ. Verbal witness and proclamation of the gospel are to 
accompany the good works and conduct of Christians as they live out and 
speak the gospel in society. Christians have a message to explain to the world. 
Furthermore, the missional identity and lifestyle of good works embodied 
by Christians serves as a stimulus and elicits curiosity and spiritual questions 
from a watching world. 

An Enduring Hope

Lastly, two themes that appear frequently in 1 Peter have special significance 
for a missiological understanding of 1 Peter; namely, suffering and hope. 
Christians in the world must expect suffering to be a reality. Flemming 
writes, “We cannot understand the practice of missional holiness in 1 Peter 
apart from the theme of suffering. The word for suffering appears more in 
this letter than any other NT book. Peter sews this thread into the whole 
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fabric of the letter.”34 Green writes, “Peter has a well-developed registry for 
the experience of suffering: trials (1:6), testing (1:7; 4:12), suffering (1:11; 
2:19, 21, 23; 3:14, 17; 4:1, 13, 15–16, 19; 5:1, 9, 10), being beaten (2:20), 
the tree as an instrument of execution (2:24), intimidation (3:14), slander 
(3:16), fiery ordeal (4:12), vilification (4:14), and judgment (4:17).”35 Thus, 
Peter’s message to Christians throughout the book is consistent and clear. 
As followers of Christ in the world, they will endure suffering. Achtemeier 
writes, “The question is thus not whether such persecutions were occurring 
when this letter was written, but rather what kind of persecutions are therein 
reflected.”36 The reality of suffering and persecution in 1 Peter is a well-doc-
umented fact.37 However, the purpose and reason for Peter’s emphasis on 
suffering deserves more examination and exploration. 

First, Peter presents suffering as a normal and expected reality for Chris-
tians living in a fallen world. Peter writes, “Beloved, do not be surprised at the 
fiery ordeal among you, which comes upon you for your testing, as though 
some strange thing were happening to you” (1 Pet 4:12, emphasis added). 
Mentioned previously, the Christians to whom Peter is writing were described 
as “elect exiles.” Peter’s intentional wording illustrates that these Christians 
were chosen by God to live distinct and holy lives. By nature of their pursuit 
of holiness, they are not going to “blend in” and “fit in” seamlessly with the 
society around them. Therefore, suffering is going to be a reality for them. 
Suffering should not as Peter indicates be surprising to Christians in any 
way. For Christians, those who have been called to live contrasting lives, 
suffering will be the norm, not the exception. 

Yet, Christians do not live anticipating an escape from this present world 
and its sufferings. Peter does not advocate an escapism theology. On the 
contrary, Christians expect and endure suffering in this present world as 
they await the restoration of all things in the new heavens and new earth. 
Suffering is a reality because of the effects of sin on God’s good creation. 
However, Christians, as alien residents, live their lives with hope and expec-
tation that one-day God is going to redeem the world and restore his fallen 
creation. Christians enduring suffering are not looking to be taken up into 
an ethereal heaven. They are looking for heaven to come down to earth and 
for the New Jerusalem to be established and for God’s kingdom to come on 
this earth as it is in heaven. Herman Bavinck writes, 

16
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According to Scripture the present world will neither continue forever nor will 

it be destroyed and replaced by a totally new one. Instead it will be cleansed of 

sin and re-created, reborn, renewed, made whole … Biblical hope, rooted in 

incarnation and resurrection, is creational, this-worldly, visible, physical, bodily 

hope. The rebirth of human beings is completed in the glorious rebirth of all 

creation, the New Jerusalem whose architect and builder is God himself … The 

kingdom of God has come and is coming.38 

Bavinck shows that even a subtle difference in regard to the object of one’s 
hope and expectation in the midst of suffering can make all the difference 
in the world. Christians do not live in anticipation of escaping this world, 
but as those who eagerly await the renewal and restoration of this world in 
the new creation. 

Second, suffering reminds Christians of their eschatological hope in the 
new heavens and new earth. In what may appear strange, the two themes of 
suffering and hope, though vastly different, actually go together in Peter’s 
letter. It is the suffering of the saints that reminds them of their present 
purpose and eschatological hope. Tim Chester and Steve Timmis write, 
“There is no doubt, however, that the dominant perspective in 1 Peter that 
enables us to face suffering with joy is the hope of glory … The pattern of 
suffering followed by glory runs throughout the letter. Almost every para-
graph contains references to suffering or submission and glory or hope.”39 
Gordon Kirk writes, 

Endurance in suffering can be possible only as one is able to look forward to 

eternal reward. Believers are able to be steadfast in the most difficult situations 

if they are aware of the fulfilling and righteous inheritance which awaits them. 

Peter wants each believer to know that slander, insult, persecution, trouble, 

affliction, or any type of suffering is limited to the temporal realm, and that a 

future inheritance is yet to come. Hope, or something to look forward to gives 

people reason for enduring hardships. Christians have the invincible promise 

of ultimate victory which cultivates unwavering endurance.40

Suffering clearly and powerfully serves a key purpose in 1 Peter. Peter is 
exhorting his readers, before a hostile and watching world, to endure suffer-
ing after the example of Christ and to remember their eschatological hope. 
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David Lawrence puts it in excellent context,

Once we have caught a vision of the continuity between life in this age and the 

life of the age to come, the fact that what we do now can have eternal significance 

will challenge us to aspire to even greater achievements for Jesus … The belief I 

have about the future affects nearly every part of my life. My work and worship. 

My ability to rise in hope above my circumstances … Everything becomes 

coloured with different hues when my sights become fixed on the new earth 

where righteousness is at home, where God himself dwells with his people and 

where the earth is filled with the knowledge of his glory as the waters cover the 

sea! Amen. Come, Lord Jesus.41 

The hope of heaven is essential to the Christian life and God’s redemptive and 
restorative mission in the world. It is the hope of heaven and the promise of 
a renewed and restored cosmos that enables Christians to endure suffering 
and hardship in this life. 

In summary, 1 Peter reminds Christians that they have a hope that endures 
suffering in this world. In a fallen world, where many people are hostile to 
the gospel and the cause of Christ, suffering is a reality and the norm. As 
Christians endure suffering, they do so as those who have been born again 
to a “living,” eschatological hope. Anthony Hoekema succinctly connects 
the reality of suffering with the glory and hope of eternity. He writes, 

We must indeed be working for a better world now. Our efforts to bring the king-

dom of Christ into fuller manifestation are of eternal significance. Our Christian 

life today, our struggles against sin—both individual and institutional—our 

mission work, our attempt to develop and promote a distinctively Christian 

culture, have value not only for this world but even for the world to come … 

At the beginning of history God created the heavens and the earth. At the end 

of history we see the new heavens and the new earth, which will far surpass in 

splendor all that we have seen before. At the center of history is the Lamb that was 

slain, the first-born from the dead, and the ruler of the kings of the earth. Some 

day we shall cast all our crowns before him, “lost in wonder, love, and praise.”42

The suffering that Christians endure on this earth reminds them of eter-
nity in a restored and renewed cosmos. Ultimately, the hope for a restored 
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creation is the foundational motivation for why Christians strive to live a life 
of joyful endurance as they embody a new identity, embrace a new lifestyle, 
and explain an urgent message as resident aliens in the world. 

Conclusion

There is a clear missiological focus in 1 Peter. Peter, writing to elect exiles in 
Asia Minor, exhorts them to missional living in the world. Stenschke writes, 
“I want to argue that 1 Peter not only contains sections that clarify the nature 
of the mission task, that the letter as a whole can and should be read against 
the backdrop of the early Christian mission.”43 Indeed, the letter of 1 Peter 
is best understood against the backdrop of the mission of the early church 
in the Roman Empire. 

Peter’s emphasis throughout the letter on missional identity, the missionary 
lifestyle, the urgency of evangelism, and the hope of heaven emphasizes a 
missiological motivation behind the writing of this letter. The framework of 
the letter and exhortations expressed by Peter from the beginning to the end 
features a clear missiological intent. Green argues, “… 1 Peter is unrivaled 
among NT documents for its concern with questions of Christian identity, 
constitution, and behavior in a hostile world. For 1 Peter, Christian commu-
nities must struggle with how to maintain a peculiar identity as God’s people 
in the midst of contrary cultural forces.”44 The missiological motivation and 
focus of 1 Peter makes it a vital book for Christians today striving to live as 
salt and light in the midst of a fallen world until the King returns. 
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