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Introduction

From the opening sentence of the sermon to the Hebrews, we can see that 
something is different. There has been a change—a change that is so great 
and so fundamental, that it requires a complete reorientation of how the 
people of God approach him in worship. Everything related to the worship 
of Yahweh has been affected by Christ, a line of reasoning that the writer 
of Hebrews carefully unfolds in a cascading argument of point after point, 
drawing his readers to an inevitable conclusion and to an inevitable choice: 
would they choose to return to the old covenant, with its limited and antic-
ipatory cultus, or would they go with Christ “outside the camp, bearing his 
reproach,” and thus stake their claim as well as their lives and their eternal 
salvation on what this new priest has accomplished? Is he indeed able to 
“save forever those who draw near to God through him, by faith” (7:25; 
11:1-16)? If so, it amounts to a complete reorientation of the worship of 
God’s New Covenant people. 

Indeed, that is precisely the point that the writer of Hebrews makes. 
Through a complex and integrated argument rooted in the Old Testament 
(OT), he, as David Peterson asserts, “presents the most complete and fully 
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integrated theology of worship in the New Testament.”1 As such, this sermon 
is “truly essential reading for those who would establish a Christian theology 
of worship.”2 No other New Testament (NT) book says more about Christ’s 
role as the high priest, mediator, and sacrifice. There are no more imperfect 
and sinful priests who themselves need atonement. There is now one perfect 
High Priest. He does not offer animals for sin; He has become the perfect 
sacrifice for sin, never to be repeated. As our high priest, he always intercedes 
for his New Covenant people and reorients our worship of God.

Further, no other biblical book says as much about the New Covenant. 
Hebrews explains the coming of the New and the departure of the Old more 
than any other. The OT had foretold the fact that one day the God would 
bring a New Covenant in place of the Old. Covenants are God’s way of 
relating to His people, and the New Covenant that was promised through 
Jeremiah ( Jer 31:31-34) is here. Jesus said that His blood is “the blood of 
the new covenant.” Hebrews refers to it as the “eternal covenant,” since it 
cannot be rescinded (13:20). 

As a result, New Covenant worship is therefore to be an overflow of what 
his people know and accept by faith to be true. In short, the main point is that 
Hebrews’ theology of New Covenant worship can be distilled into one simple 
phrase: Theology unto Doxology.

In the following pages, I will consider a few key “doxa-centric” passages, 
Hebrews 12:28-29, and especially 13:1-6 and 15-16. Each centers on the 
New Covenant believer’s doxological response and what acceptable worship 
actually is. But first, it behooves us to summarize what leads the writer of 
Hebrews to the particular point of the believer’s worshipful application of 
truth. As is the pattern throughout the canon of Scripture, theology and 
sound doctrine must precede and therefore ground, doxology—which our 
response to what God has done for us in Christ. Otherwise our worship is 
pagan and decidedly not an “acceptable service of worship” (12:28-29). 

Theological Summary

The writer begins by announcing that just as God spoke long ago through 
the prophets, he has now spoken to us in his Son, his perfect representative 
(1:1-4). God’s Son is superior to the angels and all prophets, the greatest of 
which was Moses. It was through angels that Moses’ revelation was mediated, 
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yet the new revelation in Christ is superior to that. Therefore, we should all 
take care to listen to Him (1:5-13; 2:1-4). Christ came to earth and for a 
time was positionally lower than the angels (2:5-9; cf. Psalm 8), and in doing 
so suffered “so that by the grace of God he might taste death for everyone” 
(2:9). He became a merciful and faithful high priest who is “not ashamed 
to call them brothers” and who can uniquely aid his people since he knows 
the suffering of temptation, yet not the accomplishment of sin (2:10-18).  

Next, whereas Moses was a servant to God, Jesus is the Son of God and 
is the supreme example of faithfulness to God (3:1–6). This is immediately 
contrasted to the OT wandering wilderness generation, who were cursed 
to die outside of the Promised Land because although they saw the mighty 
works of God, they did not believe (3:7-19; Psalm 95). Therefore, we all 
are to be careful that this same kind of unbelieving heart does not exist in 
any of us (3:12-14) lest we too not attain to what God as promised, namely, 
the promised rest of God (4:1-13). Those who truly believe will endure to 
the end and by faith receive the promised rest of God. Therefore, we must 
hold fast our confession of faith in Christ. We may draw near to God and 
seek grace and help since we have a merciful and faithful high priest in the 
person of Christ who sympathizes with our weaknesses. 

Hebrews 5:1-10:18 begins by noting the superior compassion and qual-
ifications of Jesus Christ, who is a priestly mediator between God and His 
people. His priesthood is better than the OT Levitical priesthood. God had 
forecasted in the OT (Psalm 110:4) that there would be another priesthood, 
that of the order of Melchizedek (5:1-10). Yet before the writer of Hebrews 
can say all he wants to say about Melchizedek, he first exhorts them at length 
to consider their present state and to warn them again (5:11-6:20). They have 
been believers long enough that they should be teachers by that time, but since 
they have become spiritually lethargic and lazy, they have to go back and recap 
the basics (5:11-6:3). Such a spiritual step backwards elicits one of the strongest 
warnings from the author: if they abandon Christ, there is no other place to 
turn. There is no “Plan B.” Those that have “ears to hear” will hear and heed the 
warning (6:4-9). The writer of Hebrews immediately mitigates such difficult 
words by expressing his confidence in them and his desires for them (6:9-12) 
and reminds them of God’s promise as the basis of Christian hope (6:13-20).

Following the necessary exhortation of 5:11-6:20, the pastor is ready to 
explain his main point: “we have such a high priest, one who is seated at the 
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right hand of the throne of the Majesty in heaven” (8:1). The new priest is 
not a Levitical priest, but Melchizedekian. He is one without beginning or 
end, superior in every way to the Old Covenant’s priesthood. Since there is 
a transformation of Old Covenant priesthood (7:1-10), there is a transfor-
mation of the Old Covenant Law as well. Apart from Christ, the Law made 
nothing perfect due to its being external and weak (7:15-19). The Law of 
God was “over” them, and not “in” them, a problem that is remedied in the 
New Covenant ( Jer 31:31-34).3 What is needed is a new and eternal covenant 
meditated by a new and eternal priest (7:11-28). 

As such, the writer of Hebrews quotes Jeremiah 31:31-34 in full (8:8-12) 
and announces that the promised New Covenant of Jeremiah 31 has begun. 
Since there is a New Covenant, the Old Covenant is obsolete (8:13). For 
the writer of Hebrews, the New Covenant promised two essential “better 
promises” (8:6): the internalization of God’s laws and forgiveness of sin 
(8:10-12). In contrast to the way of the Old Covenant people who always 
broke the Law and did not believe God (recall 3:7-19), the New Covenant 
people would be a forgiven and believing people marked by worshipful 
obedience from the heart. These two acts are accomplished by God and God 
alone and are so essential that He repeats them in summary form at the end 
of this large section in 10:16-17. 

But how can these better promises be realized? How can God grant these 
New Covenant blessings? Answer: by inaugurating the promised New Cov-
enant. Therefore, in 9:1-10:18 the writer of Hebrews unpacks how Jeremiah 
31 has been fulfilled in the work of Christ. The ideas of law, tabernacle, and 
blood sacrifice are all part of what it means to be in a covenant relationship 
with God. Therefore, the writer of Hebrews explains that Christ is both the 
high priest and the sacrifice at the same time. Blood is required, since without 
it there can be no forgiveness (9:22). In contrast to the repeated annual Yom 
Kippur sacrifices (Lev 16), Christ’s sacrifice is only to be offered once, since 
the blood of Christ is sufficient to take away sin permanently. Christ is the 
preeminent example of one who obeys the will of God, since he offered his 
own body as a sacrifice for sin. He was raised from the dead and exalted to 
the right hand of God where he sits down, in contrast to the Old Covenant 
priests who could never sit because their work was never finished (10:11-14). 

In light of all that God has done in Christ (as explained in 7:1-10:18), 
the New Covenant believers should respond a certain way; this is reflected 
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in a life of joyful, worshipful obedience. As such, the writer of Hebrews 
returns to exhortation for the rest of the letter. In 10:19-12:29 the author 
compels them to love, encourage, and meet with one another (10:19-25), 
utters another significant warning to them against turning away (10:26-31), 
and admonishes them towards endurance, since this is their greatest need 
(10:32-39). What they need is to live by faith (Hab 2:4), like so many that 
have come before them did. Therefore, since faith is what marks believers 
in every age, the writer of Hebrews challenges them with examples of OT 
believers who endured in faith (11:1-40). Many of them lost their lives, 
and most faced persecution of some kind due to their unshakable faith in 
God. Let us follow their example, fix our eyes on Jesus, and lay aside all 
stumbling blocks and every sin that entangles us from running the race of 
faith set before all of God’s covenant people (12:1-3). In doing so, there will 
be trials as well as the loving discipline of God the Father. Such discipline 
is proof that we are children of God (12:4-17). As the children of God, we 
are heirs of an eternal kingdom (12:18-24) that is unshakable. Therefore, 
the writer of Hebrews issues one final warning not to reject God’s word, but 
rather to show gratitude with reverence and awe to the one God who is a 
consuming fire (12:25-29). 

Therefore, we may summarize to this point by saying that we have a new 
High Priest, we have a new covenant mediator, we have a new covenant 
cultus (see esp. Heb 9) centered around the blood, not of animals, but of 
Jesus our eternal High Priest, (“blood” is used 14 times in Heb 9-10 alone4). 
The New Covenant people therefore have access to God through Christ, and 
though we may still live as sojourners in these latter days, the eternal city of 
the heavenly Jerusalem is certain. 

This is the theology that drives us to doxology—to which we will now turn. 

Doxology

As with the rest of the NT, “worship” is not something we do simply as we 
gather on the Lord’s day. It certainly includes that, but the writer of Hebrews 
envisions New Covenant worship as a description of our entire lives, fueled 
by and grounded in the theological truth of Christ’s accomplished work. All 
of worship is Christo-centric and Christo-telic, beginning in Heb 1:6, when 
God commands the angels to render homage to the Son. Peterson rightly 
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notes, “The way we share on earth in the homage of the angels is not in 
some cultic activity but in the life of faith and obedience to Christ and his 
message.”5 While Christ is the object of worship, Hebrews is clear that more 
is in view, namely, that Jesus Christ is the means by which New Covenant 
believers render acceptable worship. This is seen most clearly in Hebrews 
12:28-29, and 13:1-17.

Hebrews 12:28-29
Given what Christ has done, as well as his ongoing priestly ministry at the 
right hand of the Father, we are summoned into the presence of God without 
fear, the ceremonial curtain having been removed at the cross. With cleansed 
consciences (9:11-14), believers can now render worship and service to God 
with reverence and awe, with grateful hearts (12:28). Our New Covenant 
reality is an already-but-not-yet, as we have received the “unshakable king-
dom,” yet we are still pilgrims walking by faith on a faith journey towards 
the heavenly Jerusalem. 

Yet this gift is not one-sided; it provokes a response from the people of 
faith. We are to “show gratitude” (ἔχωμεν χάριν) as part of our worshipful 
response. Indeed, such a posture of thanksgiving and gratitude must accom-
pany such a privilege. And with gratitude, we are to render to God “acceptable 
service with reverence and awe, since our God is an all-consuming fire” 
(28c–29). The term rendered “offer service” (λατρεύωμεν) is found in 8:5, 
9:9, 10:2, and 13:10 is a cultic term, used in 9:14 “to describe the aim of 
Christ’s cleansing of the worshippers’ conscience.”6 This indicates that even 
in the New Covenant, there are still sacrifices to be offered, this time by all 
believers, a point that is made specific later in 13:15-16. Believers are to offer 
service to God that is acceptable and pleasing (εὐαρέστως τῷ θεῷ), offered 
with reverence and awe. We offer sacrifices and service to God, since he is 
to be reverentially feared. This exhortation is grounded by the next phrase, 
“for God is a consuming fire” (γὰρ ὁ θεὸς ἡμῶν πῦρ καταναλίσκον). 

In 12:29, the reference to God being a “consuming fire” is frequently a 
reference to judgment (Is 33:14; Wis 16:16; Ps. Sol 15:4; Matt 24:41; 2 
Thess 1:7; 1 Cor 3:13,15; 2 Pet 3:7), and this metaphor of God being a 
consuming fire comes from Deuteronomy 4:24. In the Deuteronomy pas-
sage, verse 24 concludes a section in which Moses warns the people against 
idolatry in the context of worship.7 This is significant for our purposes today, 
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since the exhortation in Heb 12:28-29 to respond to God with gratitude 
and acceptable service also comes in the context of a warning about right 
worship. In other words, the same warning against idolatrous worship given 
to the exodus generation is applied to New Covenant believers: if God is to 
be worshipped, he must be worshipped with gratefulness, reverence, and 
awe.8 All other worship is idolatry and subject to the consuming fire of God. 
As Schreiner notes, it is “through such gratefulness that believers serve God 
in a way that pleases him ... it is a humble gratefulness, a gratefulness mixed 
with holy fear ... a joy that is sweetened by a sense of awe.”9 Like the Old 
Covenant exodus generation, New Covenant believers are on the verge of 
entering the land—the heavenly city—and must be warned of what happens 
to those who fail to persevere in faith and obedience.10 Likewise, Attridge 
concludes, “In the context of such worship, the unshakable kingdom is present 
... (and) forms a conceptual link with the call to sanctification (12:14), and 
introduces the central topic of the concluding section of paraenesis,”11 chapter 
13:1-17. This serves to underscore my point that theology fuels doxology. Our 
understanding of who God is and what he has done for us in Christ (as well 
as that which awaits us) grounds and fuels our grateful response of a life of 
worship. This is unpacked in the verses that follow. 

Hebrews 13:1-17
While it is true that Hebrews 13 functions as an epilogue, it fits well with 
what comes before and expands on the kind of service and worship that is 
acceptable to God (12:28-29). Verses 1-6 focus on what it means to show 
love and hospitality in vv. 1-3, as well as on one’s personal behavior of sexual 
purity, and generosity in vv. 4-6. Verses 7 and 17 open and close this section 
with a command to remember those faithful leaders who have died (recalling 
Heb 11), and obey their present leaders, while the intervening verses of 9-16 
exhort them to live lives of sacrifice in keeping with the new altar of the New 
Covenant rather than returning to the Old. Again, in keeping with the thesis 
of this essay, worship in Hebrews is an entire way of life; it is “doxological 
perseverance” and a living out of the New Covenant promise of the “law 
written on our minds and engraved on our hearts” (8:10-12; 10:15-17).12 
It is “theology unto doxology.” 

Chapter 13 points us in the right direction concerning how the New Cov-
enant believer lives this life of worship.13 Attridge states, “In the context of 
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such worship, the unshakable kingdom is present ... (and) forms a conceptual 
link with the call to sanctification (12:14), and introduces the central topic 
of the concluding section of paraenesis,”14 chapter 13:1-17. While chapter 13 
is not exhaustive, it does give us solid ground for discerning what the New 
Covenant life of doxology is all about.15 Cockerill notes, “Those who live 
this life truly ‘serve’ God by approaching him with praise and the obedience 
of good works”16 as described in chapter 13.

First, New Covenant believers are marked by “brotherly love.” The imper-
ative is to “let brotherly love continue” (Ἡ φιλαδελφία μενέτω), and forms 
the basis not only for the next five verses, but also sets the tone for all of 
chapter 13.17 This is a kind of love that is distinctly Christian and familial, 
and grounds the following admonitions. Further, this is not an occasional act 
of familial love, but an ongoing habit,18 the verb being a present imperative. 

Verses 2-3 express what this brotherly love looks like. Believers are 
“not to forget to show hospitality to strangers” (v.2, τῆς φιλοξενίας μὴ 
ἐπιλανθάνεσθε)19 and are to “remember those who are in prison” (v.3, 
μιμνῄσκεσθε τῶν δεσμίων). Showing hospitality to strangers is a general 
command but might specifically refer to hosting fellow believers as they 
traveled. In this time, it was common for believers and church leaders to 
travel, and the practice of hospitality was both common and expected (cp. 
2-3 John). The reference to “entertaining angels” recalls both Abraham (Gen 
18:1-15) and Lot (Gen 19:1-22) who did just that without knowing the exact 
identity of these “strangers.” This kind of hospitality “is no begrudging offer 
of kindness, but a generous sharing of what one has.”20 

Those in prison (v.3) are likely there due to their faith in Christ, and 
recalls 10:34a, when the readers “showed sympathy to the prisoners.” Given 
the conditions of first century prisons, “remembering the prisoners” is a 
summons to provide for their physical needs, since prisons were under little 
obligation to do so. Prison life in the first century was deplorable,21 and those 
who visited imprisoned believers risked incarceration themselves. Still, a life 
of doxology and gratefulness to God, rooted in the knowledge of Christ’s 
own sacrifice for them ought to compel the readers to do so without concern 
for their own safety. For as the pastor reminds them in v.6, “The Lord is my 
helper; I will not fear; what can man do to me?” citing Psalm 118:6. Jesus 
commanded the same thing in Matt 25:35-36, “I was a stranger, and you 
invited Me in; naked, and you clothed Me; I was sick, and you visited Me; 
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I was in prison, and you came to Me.’” The brotherly love that they are to 
show sacrifices for all who are in the household of faith, those in prison, those 
brothers in sisters who are in need, and all who are suffering mistreatment. 
In doing so, it brings the justice and blessing of the unshakable kingdom to 
those most in need of it. 

Whereas verses 2-3 describe what brotherly love looks like, verses 4-5 
prohibits the kind of actions that violate brotherly love. The “doxological life” 
is to be marked by love and good deeds, and thus not to be characterized by 
sexual immorality or the love of money. Marriage is to be held in honor, and 
in contrast to the pagan culture, the marriage bed is to be undefiled. Sexual 
immorality and adultery will be judged by God, the consuming fire, and is 
a violation of the command to love found in 13:1. 

Likewise, greed and the love of money are in direct contrast to the kind of 
love that is to mark those who live a life of worship to God. As David Allen 
notes, “An inordinate concern for one’s possessions can supplant care for those 
in the Christian family and foreigners.”22 Why is such greed forbidden? Once 
again, the writer grounds his command in God’s truth, for God has said, “I will 
never leave you nor forsake you.”23 To be sure, a life of doxology and anticipa-
tion of the unshakable kingdom finds its rest in the love and care of God, who 
is faithful to meet all of one’s needs. As such, contentment with one’s spouse 
sexually and one’s income financially are further doxological expressions that 
mark the New Covenant worshiper. Cockerill has summarized verses 4-6 
well when he writes, “Those who ignore the heavenly City and pursue the 
things of this life are often characterized by both [sexual immorality and the 
love of money]. Thus, it was natural for the pastor to move from concern for 
sexual purity to warning against the love of money.”24 Such is in contrast to the 
command to love in v.1, and is therefore in contrast to a lifestyle of worship. 
It is because of what God has done in Christ that the worshiper can assert by 
faith that “the Lord is my helper” (Ps 118:6, v.6). 

 Verses 7-17 exhort the readers to imitate and obey their spiritual leaders 
(an inclusion, vv. 7, 17), and to “identify with Christ in his suffering and to 
offer the sacrifices of praise and good works.”25 While there is much to mine 
here, I want to focus on verses 10 and then 15-16 given they specifically use 
the terminology of New Covenant worship. 

Verse 10 refers to an “altar,” which some have argued is a reference to the 
Eucharist (especially Roman Catholic interpreters), while others see this 
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as referring to a sacrificial altar located in the heavenly sanctuary.26 I find 
both of these options unpersuasive and instead suggest that the “altar” is 
the writer’s shorthand way of referring to the accomplished work of Christ 
on the cross.27 This entirely reorients the worship of God in the New Covenant. 
For in the New Covenant era, such Old Covenant sacrifices brought to the 
altar are of no value. Rather, what pleases God is a life of grateful obedience, 
brotherly love, sexual purity, humble sacrifice and generosity – in short, a 
life of doxology that is rooted in the doctrinal truth—theology—of what 
God has accomplished for us in Christ. 

Of course, verses 15-16 add another component to our understanding of 
New Covenant worship. This life of doxology is marked by, and indeed must 
be marked by, “sacrifices of praise to God.” This, of course, is the pattern of 
the whole Bible, since expressions of one’s gratefulness and thankfulness to 
God consistently redound unto praise from Genesis to Revelation. Thus, 
there is continuity in the midst of discontinuity.28 Verse 15 says, “Through 
Him [therefore] let us continually offer up a sacrifice of praise, that is, fruit of 
lips that confess his name.”29 Once again, the writer includes himself by way 
of a hortatory subjunctive, here expressing continuous, habitual aspect via 
usage of the present tense.30 The genitive ainéseōs (αἰνέσεως) rendered “of 
praise” in most English translations, is likely epexegetical31 (“sacrifice that 
is/consists of praise”). Wallace refers to this as a genitive of apposition, and 
many have agreed. A hard distinction between an epexegetical genitive and 
genitive of apposition is not necessary, since either fit the context and the 
pastor’s meaning is clear: the sacrifice is the praise offered to God through 
Christ by the New Covenant people of God. 

Further, the concept of specifically praising “the divine name of God” 
(Yahweh) is common in the OT.32 (For example, see 1 Chron 16:35; 29:13; 
Neh 9:5; Ps 7:17; 9:2; 18:49; 22:22; 30:4; 61:8; 66:2; 69:30; 74:21 [ct. v. 
18]; 99:3; 100:433; 102:21; 106:4734; 113:1; 135:1, 3; 145:1, 2, 21; 140:1335; 
148:5, 13; and essentially every usage of “hallelujah” (ַהְללּו ָיּה) in the Psalter, 
since it means “praise the name of the God of Israel = Yah/Yahweh”). In 
the background of Hebrews 13:15 likely stands the fellowship offering of 
Leviticus 7:11-21, as well as Psalm 50:14 and 23, where the covenant people 
are commanded by Yahweh to “offer a sacrifice of praise.”

In short, for these first century Jewish Christians to be exhorted to con-
fess/profess God’s name as an act of praise36 would have evoked a common 
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practice. Though an ancient practice, in these “latter days” (1:2) such a 
sacrifice has been “transposed into a higher, Christological key” since this 
sacrifice of worship “to his name” (τῷ ὀνόματι αὐτοῦ) is made through 
Christ (δι᾽ αὐτοῦ).37 It is a sacrifice “to God,” professing “his name” in praise 
as the “fruit” of one’s lips, likely borrowing the expression from Hosea 14:3. 
As previously noted, professing the name of YHWH (ὁμολογούντων τῷ 
ὀνόματι αὐτοῦ) as an act of corporate worship was common in the OT, 
and is commanded in verse 15, albeit amplified given the new eternal High 
Priest through whom this sacrifice of praise is made. 

This pattern of priestly mediation for acceptable sacrifice was estab-
lished under the Old Covenant and has now come to its Christotelic end, 
as explained in Hebrews 1–12. As Cockerill notes, now, at the end of the 
sermon, “if the ... hearers remain unmoved after this powerful, long-prepared-
for appeal, he has nothing more to say.”38 The “sacrifice of praise”39 from the 
redeemed community of believers is a key component of acceptable sacrifice 
of worship that New Covenant believers ought now render through Jesus.40  

Indeed, “at every crucial point in his argument the pastor has directed his 
hearers to focus their attention on the exalted, all-sufficient Son of Psalm 
110:1, and 4, to enter [God’s] presence through him(1:13; 4:14-16; 8:1-2; 
10:19-25; 12:1-3).41 And I assert that here it is no different. Worship is 
“acceptable” because it is offered through Jesus Christ, the eternal Son of 
God, our High Priest who intercedes for us, the mediator of our worship 
to God. It is theology unto doxology. The writer directs the minds of his 
readers to what is true about Christ, and because of what is true, he exhorts 
them to a life of worship. 

Finally, in verse 16, the writer comes full circle back to the beginning of 
chapter 13,42 adding that along with such sacrifices of praise, acceptable New 
Covenant worship also consists in good works, and sharing what one has. 
In 13:1-6, he explained how good works are a form of “acceptable worship, 
with reverence and awe” (12:28-29). These are the kinds of sacrifices that 
are pleasing to God. As Attridge states, “Having a share in Chris’s altar means 
finally to follow him on the road of suffering, to worship God through sac-
rifices of praise, and to devote oneself to loving service of other members 
of the covenant community.”43
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Conclusion

All of life in the New Covenant is to be worship. Our lives become a contin-
uous outpouring of sacrifice to God, a kind of “doxological living” that is our 
response to God. It is marked by joyful praise as we sing and recite God’s 
truth in our liturgy, as well as joyful living characterized by the love of others, 
generosity, purity, and obedience to God. All of life becomes a sacrifice of 
worship to God, made acceptable through Christ, since Jesus is the epicenter 
of New Covenant worship. As Harold Best asserts, the believer’s New Cove-
nant worship means “living continuously in love toward God, toward other 
people and toward oneself in a richly fitted vocabulary of work, service, and 
obedience, knowing that with such sacrifices God is pleased.”44 The writer 
of Hebrews would agree. New Covenant worship is the daily overflow that 
comes from knowing God and believing what he has accomplished for us 
in Christ; it is theology unto doxology.
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